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Introduction 
 
The crusading movement is a period of grand change within 
Christianity, which, to us, has been found of great interest to investigate. Along 
with the First Crusade the idea of crusading started to manifest itself among 
Christians, and thus the idea developed. The concept of crusading is a 
fascinating matter, since it must have influenced so many people and probably 
enabled the Christian Church to expand and constitute itself as an institution in 
medieval times. Consequently, the question arises as to how medieval people 
started to believe in this new expedition and which motivating factors that made 
the crusading movement possible?  
Crusades seem to have been founded on extensive religious goals and motives, 
seeing that many people from the ecclesiastical world participated. But can 
religion be a mere objective for setting out on a crusade? And if so, how was the 
motive constituted?  Crusades were religious sanctioned military campaigns, 
which comprised both secular laypeople and Christian clergy. And thus, one 
starts to wonder whether or not a crusade was founded on pure belief?  
In the early stages of crusading, where the idea was new and not fully 
legitimised, a crusade was perceived as an extended pilgrimage. This journey 
was created upon Christian values, but with the entry of crusades – and thus a 
new Christian attitude towards war – the change needed to be justified. In the 
light of justification it probably became possible to constitute new motives and 
objectives for Christian warfare. Consequently, crusades must also have had 
political and economic objectives – and likewise been the result of social and 
historical circumstances - seeing that people from the secular world also joined, 
and in our case, led the crusade. This complex unit of the secular and 
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ecclesiastical world becomes interesting when wanting to illuminate and 
analyse the underlying motives for the Second Crusade.     
During the eleventh and twelfth century, when the idea of crusading took place, 
Europe was in war with itself – and evidently, underwent a great change. The 
nobility from different regions were fighting each other over power and 
property. This happened at the same time when knights and men were 
encouraged, by the Church, to unite in a fight against a common enemy, namely 
the heathens.  
The Roman Church revealed itself to be an institution of major importance and 
influence, as it was spread throughout the entire West. The Church was, in other 
words, the only institution that seemed capable of uniting a divided Europe 
through its cultural belongings rooted in Christianity. The Church was 
furthermore able to strengthen these bonds when calling for war against an 
enemy of another cultural understanding and thus claim its right as the, perhaps, 
most important institution at the time. The Roman Church was in other words 
bold enough to tie the bonds between the secular leaders in conflict and to fill 
the political void that their anarchy had left it. This achievement in former times 
illuminates the middle ages as an important part of history, and thus it deserves 
great historical value and attention.  
Our focal point revolves around the Second Crusade. However, we must 
acknowledge the importance of the First, in order to understand the Second. 
Seeing that the crusading movement evolved along with the First Crusade and 
due to its great success, this period of time has been given more attention in 
contemporary history writing. Contrary to this the Second Crusade was 
comprehended as a fiasco and has thus not received the same attention. It was 
probably not of great interest for the Christians and Christendom, and thus the 
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erudite, to preserve the memory of the Second Crusade. The fact that little is 
known in regard to the Second Crusade makes it interesting to illuminate and 
investigate this exact crusading era.   
With our project we seek to gain an understanding of the idea of crusading with 
focus on the Second Crusade by using primary sources and subsequently, 
consider our investigations implementing interpretations of contemporary 
historians. In order to understand the mindset of the crusaders and the medieval 
times, we seek to examine the motivation factors behind the Second Crusade. 
And thus we find it important to implement secondary sources as we believe 
this will broaden our perspective. From this our Cardinal Question follows: 
What are the motives behind the second crusade and in what way can they be 
interpreted? 
 
Problem field 
 The idea of crusading was established in the eleventh century, and 
continued to be persistent up until the thirteenth century. What we find of great 
interest is how come so many people chose to set out on a crusade. It becomes 
interesting to investigate whether or not they had a personal winning or if they 
fought for the collective – believing in something bigger than themselves.    
 
We thus seek to investigate the motivations that pre-dominated the 
establishment of the Second Crusade (1147-49) and furthermore we find it 
interesting to look upon how we can apply the use of historians in addition to 
our own analysis of primary sources. Consequently, our interest is to discuss 
complications that may rise when studying historical events that inevitably were 
influenced by a given prevalent mentality within the adjoining historical time.  
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With these thoughts in mind, our working questions are as follows:  
- What motivated the crusaders to set out on the Second Crusade? 
- Was it purely religious objectives that convinced them to join? Or 
were there other motives that predominated? 
- Are the motives we find connected to the mentality that was prevalent 
in the twelfth century? 
- Can crusading be seen as a definite concept independent of historical 
circumstances? 
- How is it possible to use contemporary historians in order to receive a 
greater understanding of the crusading idea? 
 
 
Theory of Science 
 
How can we know what happened in the minds of medieval people? 
In the light of primary sources is it then possible to investigate a vanished past?  
Our project is founded upon two primary sources written in medieval times. 
Both of the authors are, due to their professions, considered to be somewhat 
biased by their status, connections and positions. These sources present us with 
an insight of a period of the past and are the only material that can help us to 
gain an understanding of the mentality of the time. The knowledge that we 
attain and which makes the foundation of our project is thus based on primary 
sources from the middle ages. It is however difficult to determine whether or 
not the sources are entirely truthful and following if they are entirely valid. 
Nevertheless, we consider both primary sources to be of certain validity when 
investigating the launch of the Second Crusade and the underlying motives 
thereof.  
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Subsequently, great interpretations have been formulated within the field of 
crusading. They have all sought to understand and broaden the perspective of 
the crusading era. These interpretations have following been the set-off for our 
investigations and discussion. The works of Carl Erdmann, Jonathan Riley-
Smith and Jonathan Phillips have in our project been understood as normative 
interpretations and not as theories that have guidelines to follow. Using this 
procedure there is no determine truth to find, but merely conjectures and 
thoughts to elaborate and theorise upon.  
 
Our knowledge on the Second Crusade and the entire idealistic movement has 
been extended due to our method and historical approach. Having worked with 
both primary sources and following contemporary historians, the mentality of 
the time has been revealed to us on several levels. Firstly, the primary sources 
have exposed the collective and individual motives that were constituted at the 
time, seen from the authors’ point of views. Secondly, we have come to realise 
that when implementing current historians’ interpretations, new understandings 
arise. What is revealed from the primary sources might attain another focal 
point when seen within frames of newer interpretations. Thirdly, given that the 
interpretations are normative it is important not to take them for granted and 
additionally see them as universal. This is the reason why we have sought to put 
them at risk by testing their usability. Consequently, it becomes somewhat 
possible to verify their interpretations and test their validity.    
 
 
Methodology 
 
In this chapter an account of our method used in the project will be 
explained. First it is important to stress that this is a history project and this 
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consequently implies that we will found our investigations upon the primary 
sources of our choice, namely the ones of Odo of Deuil and Otto of Freising. 
We, as a group, work as historians and thus we build and validate our analysis 
directly upon the primary sources and not upon a set of theories. We are aware 
of the fact that this approach might limit our results and conclusions when 
considering the Second Crusade.  
 
Our ambition is to investigate the motives and the mentality of the people taking 
part in an expedition such as the Second Crusade. Our two primary sources 
origins from different corners of the twelfth century: Odo of Deuil was a 
relatively unknown monk, working at the monastery of St. Denis, whereas Otto 
of Freising was bishop and half brother to the reigning King Conrad III of the 
German Empire. This provides them with different points of departure in their 
written accounts of the Second Crusade.  
 
In the process of determining what drove the general crusader to take the cross, 
we have included a chapter of the History of Mentalities. This will illuminate 
the composition of the given mindset which, was a consequence of the 
mentality of that given time period and hence help the reader to better 
understand the mind of an individual of the Middle Ages. 
 
We suspect that the preparatory process of launching the First Crusade is of 
great importance for the launch of the Second Crusade. The worldview that 
predominated during the First Crusade may be crucial when trying to 
understand the mentality of the following crusade. Therefore, in our further 
analysis of the motivations behind crusading, we will introduce certain 
historians who will illuminate diverse aspects useful to our investigation. 
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The chronicles of Carl Erdmann and Jonathan Riley-Smith both have point of 
departure in the First Crusade. As previously mentioned, our objective is thus to 
assess whether or not their conclusions inferred from the investigations of the 
First Crusade, can be applied when determining motivations of the Second 
Crusade. Furthermore, we will explore if the investigations of Erdmann and 
Riley-Smith combined with our own interpretations can establish a new 
composition of motives of crusading in general.  
To validate our own investigations on the Second Crusade; derived from 
interpreting our two primary sources, we will include the work of a more 
contemporary historian, who is considered an leading expert in the field of the 
Second Crusade; namely Jonathan Phillips. The implementation of Phillips will 
hopefully help us conclude further upon our own investigations, and 
consequently help us to reflect upon the influence of the given mentality of that 
time of age.     
 
Finally, it is important to stress that the composition of our project is 
proportional with the processing of sources. We have formed our own analysis 
of the Second Crusade, before reading the results of Erdmann and Riley-Smith. 
The use of latter mentioned historians, are additionally conducted before the 
implementation of Phillips in the final discussion.     
 
References and quotes 
The quotes we illuminate throughout the project will be written in 
English language. However, if our source is not written in English, we will 
make an unauthorised translation and place the quote in its original language in 
a footnote. Furthermore, we will make use of the MLA method of reference, 
when making references to other writings or quotes we benefit from in our 
project. 
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Delimitation 
 
Our intention throughout the project has not been to make a 
chronological account of the Second Crusade. Our objective has been to 
investigate certain motives for crusading through our two primary sources Odo 
of Deuil and Otto of Freising. Hence we have limited ourselves and chosen only 
to focus upon these two primary sources. We will thus not make a thorough 
elaboration of Jonathan Phillips, since his work would dictate our own 
interpretations of the Second Crusade.  
 
Our intention is merely to use him to validate our findings. Both of our primary 
sources were written on request, and thus we are aware of the fact that there 
might be an ulterior motive behind the writings, however, this shall not be a 
pivotal point of our investigations. The source of Odo is constituted as a 
celebration of King Louis VII; and consequently immense attention has been 
given to him. In our search for motives when crusading, our focus is situated 
very much upon Louis VII. We regard him to be representative of the Franks as 
a state, and thus we are aware of the fact that we neglect other people of 
importance in the process.  
 
Additionally, both Anselm and St. Augustin have for instance been mentioned 
in nearly all the literature we have read throughout the course of this project. 
We realise they were crucial in some of regards of the Second Crusade, 
however, their influence is way too massive to simply brush upon and not go 
into depth with (Riley-Smith 1993: 6). Thus we have decided to exclude them 
entirely. 
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We have solely focused upon the first of Otto’s four books. Seeing that his book 
is a complete tribute to the future emperor of the German Empire, Frederick 
Barbarossa, we reason our delimitation in the respect that just this book 
concerns the Second Crusade. 
 
We consider Riley-Smith to be more relevant to our project than Erdmann since 
Riley-Smith focuses more on the particular events themselves whereas 
Erdmann’s main concern is the meta-physical aspect of crusading. Phillips and 
Riley-Smith have a similar focus and approach. Therefore, as we try to analyse 
the Second Crusade and the time period itself Riley-Smith is more usable than 
Erdmann because he is more likely to draw a picture of the First Crusade as 
Philips does with the Second. 
Despite relevance, we have excluded future reflections in our project. It would 
certainly be natural to draw parallels to the ongoing religious antagonisms we 
find to exist today; however, this would be too extensive. We have therefore 
chosen to focus exclusively upon matters within our medieval stretch of time.   
 
It would furthermore have been of great relevance and interest to investigate the 
contemporary values of the time which developed and manifested Christianity 
and Islam as religious institutions. This would undoubtedly have allowed a 
greater understanding of the virtues and meanings ascribed to the mind of the 
general crusader; thus provided a wider understanding of their motives behind 
crusading.    
 
 
12 
 
CHAPTER 1: Historical Outline 
 
 At the turn of the twelfth century Europe was governed by kings, 
emperors and nobles. At the time of the Second Crusade, Europe consisted of 
three major power holders; namely the German Empire, the Frankish Monarchy 
and the Papacy. France could hardly be referred to as a country at the time but it 
was nevertheless a kingdom. However, the power of the royal family had 
declined throughout the years and in reality France was split up into many 
duchies. Although the king was officially the head of the monarchy, the royal 
properties only covered a few areas around Paris where King Louis VI (1081-
1137) ruled. The rest of the country was divided between dukes and counts, 
some of which were more powerful and wealthier than the king (Esmark and 
McGuire 1999: 38). 
 
It was troublesome to govern such a vast country, as it took weeks for the king 
to travel with an entourage. The dukes and counts, being the king's vassals, 
ruled their own smaller pieces of land. However, since the power of the king 
had decreased for years up till the end of the tenth century the nobility had 
gained more and more authority. In the end, the governing of the duchies and 
count ships looked more like sovereignty than simply partial authority in 
administration (p. 38). In order to fully understand the country's power relations 
and political structure it is necessary to map the events that led to this situation.  
 
The Carolingian Dynasty (751-987) 
 After a period of Arabian progression and aggression, especially in 
the Iberian Peninsula, an army of Franks brought the Arabic advancement to a 
halt at the battle of Poitiers in 732. This happened under the leadership of the 
steward of the Frankish Kingdom, Carl Martel. After this victory of the Arabs, 
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Carl Martel and his family gained more and more support from the Franks. 
Eventually Martel's son, Pipin, overthrew the King and took control of the 
throne (p. 29). This new royal bloodline is known as the Carolingians. This 
change of power was blessed by the Pope in Rome because he saw a new 
protector in the Frankish King. Pipin eagerly took the job of protecting the Pope 
because he thought that the papal blessing might give his kingdom legitimacy 
(p. 29). 
 
Pipin's son, Charlemagne (742-814), expanded the kingdom far beyond the old 
borders. Charlemagne united the Franks under one king and expanded the 
territory eastwards. He fought against pagan Saxons for about thirty years 
before he succeeded to convert them into Christianity. When Charlemagne died 
in 814 his kingdom practically covered the entire Christian territory. The 
kingdom was dependent on, and in reality only tied together by the charisma 
and military efficiency of the King and was split in three parts after 
Charlemagne's son, Louis the Pious, died (p. 32). 
 
The Eastern Kingdom eventually became the German-Roman Empire and the 
Western became the Frankish Kingdom. The third and middle part was a small 
strip of land stretching from the Frisian coast in the North to the countryside 
South of Rome. 
 
A divided Europe 
 Due to the division of Europe in the ninths century, the duchies of 
the Frankish Monarchy gained more independence from the monarchs. The 
dukes had served the Carolingian kings as their vassals. However, as the kings 
lost their power and influence, the Kingdom of the Franks was in reality ruled 
locally within the duchies (p. 30). 
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In the German-Roman Empire the Carolingian bloodline remained on the throne 
until 911 but in Frankish territory it lasted until 987. In this year it was the 
Capetian family who claimed the throne of the Franks. The new monarchs 
wished to be included in the new German - Roman Empire gather all the 
Christian territory under one ruler. 
 
The vassals gave an oath to stand by their lord in times of war and were given a 
piece of land that they could keep as long as they lived or the oath was kept. 
However, the ties between a lord and his vassals were frequently broken, often 
in disputes of rights of heritage of lands. There was a moving fragmentation of 
the properties in the Kingdom of the Franks at the time and many vassals 
simply took over the castles in which they were placed by their lord to 
administrate. The fragmentation and changing division of the country thus 
meant that the power relation changed constantly (p. 63).  
 
Even though the King's vassals officially were subordinates to the throne they 
were far more independent than dukes and counts had been under the 
Carolingian Dynasty, which preceded the kings in the new millennium. In fact, 
they never really bothered meeting at the royal court, but were frequently in 
open battle with the kings instead (p. 38). 
 
The royal property was, when Louis VII (1137-1180) was king, a small strip of 
land around Paris and the duchy of the Queen, Eleanor of Aquitaine. The latter, 
however, was not a permanent ownership, for when Louis VII's and Eleanor's 
marriage was declared invalid and ended. She remarried a new husband, Henry 
II of England, who was given the duchy of Aquitaine (p.63). After the divorce 
from Eleanor, Louis VII consequently lost the land that he had gained from his 
marriage.  
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The Capetian dynasty (987 - 1328) 
 The kings of the Franks who had proceeded Louis VI and Louis VII 
had had little power when compared to their vassals but this was about to 
change. Louis VI started regaining control with his vassals in the royal domains 
around Paris. Firstly, the royal family took use of their rights to take over free 
properties (p. 80). The choice of the areas around Paris as headquarter was quite 
strategic because of its position between the rivers Rhine and Loire. These 
rivers were major trading routes and the monarchy benefited from this by 
demanding taxes, which gave them a bigger and more stable economy and 
thereby the ability to gain military power (p. 80). As they started to progress, 
they collaborated with the Church of St. Denis.  
 
It was not until 1214 that the position and power of the King of the Franks 
unquestionably became the strongest. However, the foundation of the, once 
again, supreme Kingdom had been founded when the monk Suger was 
appointed abbot of St. Denis. He is considered to be the architect of an alliance 
that eventually secured the Capetian Dynasty the position of supreme power in 
Frankish kingdom. The Capetians also gained much respect after King Louis 
VII had participated as a leading figure in the Second Crusade.  
 
The Investiture Controversy 
 In the end of the eleventh century the papacy re-found its authority. 
With Pope Gregory VII (1073-85) a new era of reformation had begun within 
the Church. He severed the ties with the German-Roman Emperor and denied 
him the right of interference with ecclesiastical matters (p. 96). After the final 
break between the Eastern and the Western Church in 1054 the latter went 
through a period of change. This meant that celibacy amongst the clergy was 
reintroduced and probably more importantly, the edict was upheld. This edict 
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was held as a proof that the Western Church was closer in practice to the Old 
Church (p. 102). 
 
Another reason why Gregory VII chose to break with the Emperor was that the 
bishops in the German-Roman Empire were pointed out by the Emperor. The 
Emperor chose family, good friends and people willing to pay huge sums in 
order to appoint them to good ecclesiastical positions. These Simonists, as they 
were called, were considered to be almost heretics and Gregory encouraged 
Christians who were faithful to the Papal Church to rise against these conditions 
(p. 96-97). The Investiture Controversy, as the dispute was called, was ended at 
a council in the city of Worms in 1122. The very core of the Investiture 
Controversy was the concern of who was entitled to distribute power and elect 
the head of the papacy.  
 
The Second Crusade (1147 – 1149) 
 After the success of the First Crusade in 1095, the first warnings of a 
serious threat against the Holy Land came around Christmas in 1144 when a 
Muslim warlord seized the city of Edessa, a very important city when wanting 
to maintain control of the area. The news of the fallen city reached Europe in 
the spring of the following year and was the eventual cause of the Second 
Crusade (p.240). The main goal of the Second Crusade was to recapture Edessa 
and as the enthusiasm grew the plans expanded and almost every Catholic 
region was to attack the nearest barbaric area. This was largely caused by 
ecclesiastical figures that travelled through Frankish kingdom to gain support 
and supporters by speaking of the needed assistance in the Holy Land. 
 
Several minor military expeditions were launched and most of them were given 
a status of being a crusade by the Pope (p. 240). At Eastertide in 1146 Louis VII 
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of the Franks and Conrad III (1093-1152) of German Empire had taken the 
cross at a meeting at Vézelay and consequently raised two armies and set out on 
the crusade (Odo of Deuil 1948:40). The German army set out in 1147, two 
weeks before the Frankish army and from a location further to the East. The 
Second Crusade was blessed by Pope Eugenius III (1145-1153) and several 
members of the clergy joined the expedition (Esmark and McGuire 1999: 240). 
In 1149 the crusaders had met so much resistance and suffered from internal 
division between the two armies that they eventually accepted that Edessa was 
impossible to recapture. The crusade ended with a siege against the city of 
Damascus, but the crusaders never managed to capture the city. 
 
The failures of the crusade were enormous and the Christian spirit took a dive in 
the following years. The Christians comprehended the failures as being a 
punishment of God of the immoral crusaders and they were blamed for the 
fiasco. In spite of success of recapturing most of the Iberian Peninsula the 
morale was low after the devastating blow of the Second Crusade and cries for 
help from the Christian occupations in the Holy Land only minor expeditions 
were launched. It would take almost 40 years until the morale was raised and 
the Third Crusade was launched (p. 241). 
 
CHAPTER 2: The History of Mentalities 
 
Within the study of history, the field of history of mentalities is of 
interest when analysing our primary sources in order for us to better understand 
the motivations behind crusading. The history of mentalities is a concept which 
was created by French historians and the movement originated in the Annales 
School in the 1930s and 1940s. The movement arose in order to define and 
explain how people consciously and unconsciously comprehended the world 
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around them. These understandings affect the development of history when 
trying to penetrate deeper than traditional chronological and political history1.  
 
According to the article “Mentalitetshistorie”, written by the Danish historian; 
Alex Wittendorff, the kernel idea of this kind of historical research is that not 
only the actions of individual human beings, but also their frame of reference, 
are the catalyst behind the dynamics of history. The research thus takes its point 
of departure within subjective data rather than results based on positivism2. This 
comprehension has been further developed within the field of sociology - 
claiming that certain notions of a history of mentality and thereby the general 
mindset are passed down from generation to generation. In this respect 
mentality is reproduced into fixed normative understandings of a given time 
period.  
 
One of the pioneers of history of mentalities; Jacque Le Goff has explained that 
the history of mentalities works on the automatic mechanisms of daily life. 
Moving beyond traditional historical work that focuses on specific individuals, 
it considers the collective part of any individual’s mindset of a period. It thus 
serves as an impersonal mentality and a common perception for both leaders 
and laymen.3  
 
                                                          
1
 http://www.fagboginfo.dk/kensyv/kensyvzg.htm (internet link 1) 
2
 The word positivism should here be under stood in its widest sense – the notion within a society that 
all events should have a causal and scientifically proven reason (internet link 2) 
3
 „Mentaliteternes historie arbejder på dagligdagens og de automatiske mekanismers plan. Det, som 
den individcentrerede historie ikke når, får mentalitetshistorien fat på. Den afslører det upersonlige i 
et individs tankeverden, det som var fælles for Cæsar og den ringeste af hans legionærer, Ludvig den 
Hellige og bonden på hans godser, Columbus og matrosen på hans Caravelle.“ (Wittendorff 2005; 2) 
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When articulating any given worldview, it is constituted by normative or 
discursive values.  These values are in the history of mentalities referred to as 
‘mental tools’ and the phrase covers the given comprehension of the world. In 
order to define a certain time period – and the mentioned mental tools - it can be 
beneficial to notice the contemporary and future settings of history (p. 4). 
 
As Wittendorff points out, fundamental changes in many cultures’ worldview 
happened when the natural sciences gained acceptance. They grew considerably 
stronger in and around the seventeenth century and in the process prior beliefs 
in magical and divine powers were slowly but certainly disempowered and cast 
aside for the positivistic explanations (p. 2). The discovery of viruses and 
bacteria for example became understandable and gave tangible reasons for 
diseases. Likewise, the discovery of women’s biological validity in the 
reproductive system made the general perception of women alter (p. 3). This 
way the mentality as a whole was in many societies radically changed. 
 
But before this new concept of natural sciences emerged, life went on within 
another reality. The positivistic world view has nowadays taken a very good 
hold of our mentalities because we know – until refuted – science to be valid 
and thereby true. In the twelfth century the laws of God were undisputed. 
Basically, this great distinction in history of mentalities before and after the 
natural sciences arose, determines the two different realities that existed (p. 3). 
However, as Wittendorff explains, mentalities are sluggish in such a way that 
while the mentality of a culture is changing, the old undisputable convictions 
can easily stick to a group of people alongside new sources of conflicting 
information. A shift in cultural mentality is thus not sudden, but a prolonged 
process and more than one mentality can dominate at the same time. 
20 
 
The structure of feudal society must have created a certain set of values within 
all parts of the communities and thereby created their social reality and culture. 
According to Wittendorff, the distribution of the social functions was clear; the 
clergy was to convey God’s grace, the nobility was to protect society, the 
general public was to deal with trade and craftsmanship, and the peasants were 
to produce food and necessities. This division created a rationale of life, a way 
to comprehend the structures of life. The life for a peasant, for instance, 
certainly had other material, social and ideological conditions than the one of an 
ecclesiastical person (pp. 3-4). 
 
It seems that one point of departure for all the classes in the twelfth century was 
the Bible. The Bible became for the clergy a major guideline or common way of 
agreeing on what was indisputably true – and things should be conceived. That 
also seems to be the biggest common denominator between Odo of Deuil and 
Otto of Freising, the authors of our primary sources. It is therefore important to 
note that what Odo and Otto are professing in their writings must constitute a 
reflection of the mentality of Europe in the eleventh and twelfth centuries. Most 
importantly these mentalities dictated a certain sense of respect and certain 
concepts of honour.  This is both evident between different ranks of the general 
social hierarchy and between a Christian and the representatives of the Church.  
 
The articulation of Odo and Otto’s thoughts and reality thus express the mental 
tools which they were equipped with, respectively. Put in the context of a 
discussion in today’s society based on knowledge, their utterances might seem 
highly disputable, but today’s rules did not apply at that time. When analysing 
their works it is thus crucial, according to this theory, not to read it through the 
twenty-first century’s optic and force today’s discourses upon it. 
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Contrarily, it is important to understand their thoughts and ideals in the context 
of their own values. In this way the history of mentalities gives the historian an 
opportunity to penetrate the mental world of the people and societies he or she 
studies. 
 
 
CHAPTER 3: Urban II (1088-99) and Eugenius III (1145-53) 
 
Pope Urban II was – before elected pope – a monk at the monastery 
of Cluny in Burgundy, not far from the Cistercian house of Citeaux. (Esmark 
and McGuire 1999: 137). He was pope during the First Crusade and likewise 
did he function as a papal spokesman. He preached his idea of crusading at a 
crucial meeting at Clermont, November 27th, 1095. Here Urban II encouraged 
the people to go on crusade and for the first time announced that it was a war of 
God’s mercy. The clergy at this point preached under the notion that they 
functioned as Christ’s vassals on earth and the crusade was therefore 
proclaimed to be waged under the observance and guidance of God (p. 238).  
 
Pope Eugenius III was originally named Bernard Paganelli and was the 
spearhead of the papacy in the years up to and during the Second Crusade 
(Berry 1948: 9). He started his career as a Benedictine monk at a church near 
Pisa. He then advanced to deputy bishop at the church. However, after hearing 
the personage abbot Bernard of the monastery of Clairvaux speaking at an 
assembly in 1135, he seems to have been so deeply affected that he left his 
position as deputy bishop in Pisa to become a monk in that very monastery.  
After being a monk under Bernard of Clairvaux, Bernard Paganelli since served 
at two different monasteries whilst keeping in contact with his mentor and the 
Cistercian connections of the latter. In 1145 he was elected pope - the first 
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Cistercian of the kind - by the cardinal-bishops of Rome and took the name, 
Eugenius III.  (Phillips 2007: 39-40).  
The Roman Church and the Roman Senate had been in conflict for a long time; 
Eugenius III would not accept the degree of authority which the Senate claimed. 
Shortly after his election, Eugenius III was thus forced to flee from Rome (p. 
58). He was however still pope by name and his papal bull; Quantum 
praedecessores, which requested people to join the Second Crusade in a 
persuasive manner and he was still very active despite his absence (Phillips 
2007: 58).  
 
The Cistercian Order and Bernard of Clairvaux  
The Cistercian Order arose as an opposition to the worldview of the 
Benedictine monks. The Cistercians believed in finding the inner simplicity of 
life and sought away from populated areas out into more remote places. They 
tried to get away from the Benedictine practice of participating in political and 
social activities (Esmark and McGuire 1999: 140). 
 
The birthplace of the order was the monastery of Citeaux which was led by 
Abbot Stefan Harding. In the year 1113 he sent out a group of monks to found a 
new monastery in the county of Champagne; namely Clairvaux (p. 140). 
Bernard of Clairvaux, 1090-1153, was one of these monks. He was born in the 
duchy of Burgundy, in the capital Dijon, and had arrived to Citeaux three years 
earlier at the age of 22. He became a Cistercian monk and already at the end of 
the 1130s he functioned as abbot (Esmark and McGuire, 1999: 140).  
 
Throughout the twelfth century the Cistercians established monasteries all 
across Europe and many of these were daughter monasteries of the one of 
Clairvaux. Bernard became one of the predominant persons behind the Second 
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Crusade and his preaching was known to be very powerful and persuasive (pp. 
141-142). He was a charismatic person and amongst others, his efforts were 
something that caused the Cistercian Order to spread all over Europe and be 
widely accepted (McGuire 2005: 118). Bernard was closely connected – as 
mentioned above – to Pope Eugenius III and had been asked by him to preach 
the Second Crusade and to unite Europe in the name of God (James 1998: xi).  
 
Bernard travelled across Western Europe with Quantum praedecessores to 
persuade men to take the cross and set out on the Second Crusade. His speeches 
were beautifully expressed and due to his enthusiasm towards the Second 
Crusade, he managed to receive great support from Europe. Bernard´s abilities 
of conveying Christian messages were especially expressed through 
correspondences of letters; both personally addressed to for instance Pope 
Eugenius III or to a bulk of people. The latter kinds functioned as manuscripts 
for how to comply with the requirement of a good Christian and were meant to 
be read aloud by Bernard himself or his network.  
 
The preaching of the Second Crusade is evident in several of his letters. In his 
letter “All the Faithfull” he addresses a broad range of potential crusaders and 
their families and encourages Christian people to carry the letter with them on 
the crusade (Bernard 1998: 462). And in his letter “The English People” he 
considers which arguments will relate to the people of England (Phillips 2007: 
75).  
 
Bernard sought to present the mission of the crusade as the direct way to 
salvation for men willing to take the cross. The message that Bernard gave was 
illuminated through both of the aforementioned letters; he wanted Christian men 
to leave their homes, stop fighting each other and instead “(...) take vengeance 
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on the heathen, and curb the nation” (James 1998: 462). Furthermore, he 
appealed to the pride of men by saluting them directly through his letters: “(...) 
O mighty soldiers, O men of war, you have a cause for which you can fight 
without danger to your souls; a cause in which to conquer is glorious and for 
which to die is gain” (p. 462).  
 
When reading these letters, it clearly shines through that both Odo of Deuil and 
Otto of Freising were influenced by several of the themes that Bernard 
emphasised in his letters. Although it is uncertain whether they used the exact 
words of Bernard or not, it nevertheless gives an insight into the common 
mentality and view of Christianity that preceded the Second Crusade. Since the 
Cistercian Order gained footing in such a degree in years prior to the Second 
Crusade and two of the big catalysts behind it, Bernard and Eugenius III were 
Cistercians – one might argue that the Second Crusade in some degree was 
influenced by it. Either way, the partnership between the two was a powerful 
and successful coalition.  
 
In one of Bernard’s many letters, to the Pope, he assures him of his success in 
recruiting crusaders: “[Y]ou have commanded and I have obeyed, and the 
authority of him who gives orders has made the obedience fruitful: whenever I 
have announced and spoken of the crusade, the crusaders have been multiplied 
beyond number” (Odo of Deuil 1948: 10).  
 
It is clear that Bernard of Clairvaux played a very important role in the 
launching of the Second Crusade. Without Bernard the Second Crusade might 
never have gotten established – he clearly made use of his network in the 
Cistercian Order for making the crusade attractive for the class of knights. 
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CHAPTER 4: Introducing the primary sources 
 
Odo of Deuil (1110-1162) 
Odo of Deuil was a monk from the Parisian monastery St. Denis. 
His last name suggests that he originates from the Frankish town Deuil, but 
besides this, little is known about his life. What makes Odo’s name echo in 
nowadays history books is that he participated in and wrote an account of the 
Second Crusade. Odo of Deuil’s De profectione Ludovici VII in orientem – The 
journey of Louis VII to the east is considered to be the most important source 
from the period of the Second Crusade: “[H]is work is the only history wholly 
devoted to the subject and is the most important single source of information for 
the Second Crusade [...]” (Berry 1948: XX)  
 
His mentor and ecclesiastical superior, the abbot of the monastery St. Denis, 
Suger, allegedly ordered Odo to write a chronological account of the events 
taking place at the Second Crusade (Berry 1948: xvi). For us to interpret the 
accounts of Odo, we must firstly introduce his work and in the following 
consider him as a historical person – in religious and political respects.  
 
The books 
The source consists of a letter from Odo to his master, Suger of St. 
Denis, followed by seven books. The letter is written after the return from the 
crusade and is used as an introduction to the books. In the seven books Odo 
makes his account of the crusade. It is chronologically structured – almost 
presented on a day to day basis. This structural approach provides the reader 
with a possibility to follow the crusade at close hand – the battles, the cultural 
conflicts they experienced on their way to Edessa and in general the course of 
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the crusade. Odo gives a very thorough description of the crusade – and is 
concerned with both the role of God and King Louis VII. He furthermore wants 
to give a detailed account of the expenses and administrative circumstances of 
the crusade.  
 
Odo makes a great effort not to bore his readers with never-ending quotations. 
On the contrary, “[h]e desires to be brief in order to adhere to the theme and to 
avoid wearing the reader” (p.  xxiv). Odo participated in the crusade, and this 
made it possible for him to describe events of the crusade on first hand not 
using references. This creates simplicity when trying to understand his points.  
 
It gives us a possibility to understand the crusade in all its complexity at close 
hand. Odo tends to lose his focus when describing certain events. For instance 
when he writes that “Now, after this brief interruption, I want to describe (...)” 
(Odo of Deuil 1948: 47) and “But of these things at another time!” (p. 11). His 
descriptions are very detailed, and consequently it seems as if he sometimes 
loses his coherency and therefore needs to return to his starting point. This 
choice and selection of which events he wishes to present in his book, makes his 
account appear selective and gives him the authority to implement a certain 
position in concern to the crusade; one that most likely is founded upon his own 
interests and obligations toward Suger.  
 
The Second Crusade 
Odo starts his account around Easter 1145, when King Louis VII 
took the cross at the aforementioned conference in Vézelay (p. 7). Odo 
describes the king as being a young man of “(…) unique wisdom.” (p. 3) and 
makes the king look like an extraordinary man of great power; a true decision 
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maker who had a close and almost friendly relationship with the Church (p. 9). 
After the description of Vézelay, Odo accounts for the time leading up to the 
crusade. He touches upon how the king was eager to persuade the Franks into 
joining the crusade and reveals how Louis VII made use of Bernard of 
Clairvaux (p. 9).  Besides this, Odo is not concerned with the preparations 
before the crusade.  
 
Rather early he starts to inform of the Frankish army on the way towards 
Edessa. He makes a quite thorough description of the people of the town 
Ratisbon who according to Odo are more than eager to go on a crusade; they 
“(…) showed [the King] devotion of their hearts.” (p. 25). He goes on by saying 
that “(…) it should be said once and for all that all the towns, strongholds, and 
cities all the way to Constantinople showed him [the King] the kingly honour 
(…)” (p. 25).  
 
The cultural encounters between the Greeks and the Franks are highly 
illuminated in Odo’s books. This is evident when he writes of the first meeting 
with them. In this regard his choice of words is less than flattering; he describes 
them as ‘deceitful’ and wheedling (p. 23). According to Odo the Greek gave 
“(…) the promise of a sufficient market, suitable exchange, and other privileges 
(…)” (p. 29). Yet, when the Franks needed what they had been promised – 
namely a sufficient market – the Greeks did not fulfil their part of the agreement 
according to Odo: “The Greeks (…) closed their cities and fortresses. (…).  
Therefore, the pilgrims, unwillingly (…) procured supplies for themselves by 
plunder and pillage.” (p. 41).  
 
Odo, however, does not only blame the Greeks of this misfortune. He suggests 
that the Germans - who were marching ahead of the Franks and reached Greece 
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beforehand - bore some of the responsibility. He argued that “Some thought 
(…) that [it] was the fault of the Germans who preceded us, since they had been 
plundering everything.” (p. 43). He thus gives the impression that the Germans 
behaved in a manner that was rather barbaric and where to blame for the 
misfortune of the Franks.  
 
Later on, on their journey, the crusaders ran out of supplies, but according to 
Odo, “ (…) the Germans did not allow the French to buy anything until after 
they themselves had had all they wanted” and that “(…) the Germans disturbed 
everything (…)” (p. 45). Next, he describes the Greeks started to turn their 
anger towards the Franks as well as the Germans and harass and offend them 
and their religious perceptions. They did so by always purifying altars where the 
Christians had been praying, with “(…) offerings and ablutions, as if [the altar] 
had been defiled.” which Odo was very offended by (p. 55). Thus the Frankish 
crusaders got irritated and angry with the Greeks in general and the people from 
Constantinople in particular.  
 
When reaching Constantinople Odo sympathy changes from the Greeks as 
victims of the German plundering to the Germans as victims of Greek treachery. 
After nearly a month outside Constantinople, the Greek emperor sent a message 
to King Louis VII, saying that the emperor “(…) demanded two things: a 
kinswoman of the king, who accompanied the queen, as wife for one of his 
nephews, and the homage of the barons for himself. In return he promised 
guides and fair exchange and markets everywhere.” (p. 77). 
  
These guides must have been sent to help the Germans who were a bit ahead, 
since Odo says that the Germans “(…) cursed the ‘idol’ [the Greek emperor] of 
Constantinople, who, by giving them a treacherous guide, had done as much as 
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he could to prostrate the Christian faith (…)” (p. 91). The accusation of 
treachery is caused by the idea that the Greek guides chose the most dangerous 
road to Antioch out of three possible, where the Germans were ambushed by 
Turks. Thus, apart from the treachery of the Greeks, Odo also sees the Turks as 
one of the reasons for the defeat of the German army. He expresses that the way 
they fought using bow and arrows was an 'easy' way of fighting; and thus not 
honourable (p. 95).  
 
The German army was not prepared for this; their armour could not resist 
arrows and they had only few horses to get them out of shooting range. They 
suffered great loses on their way from Constantinople to Antioch (p. 95). 
Furthermore, the German army also suffered from hunger; Odo claims that they 
lost more than 30.000 men because of hunger (p. 97). The German army 
retreated to the castle of Esseron, where Louis VII met up with them (p. 103). 
Here Conrad III, the emperor of the Germans, according to Odo, advised the 
king which way not to take in order to reach Antioch safely; and not take the 
same as the Germans had tried to (p. 105). Conrad III advised Louis VII to take 
a shorter route; a piece of advice he chose to accept (p. 105). This journey to 
Antioch was, however, also full of difficulties. Odo utters disapproval of the 
Greeks and their cities on the way to Antioch. He tells that the prices they asked 
for in offering supplies were most exorbitant (p. 107). 
 
Odo gives a very thorough description of the defeat of the Frankish army, 
starting from Christmas Eve 1147, where the Turks for the first time “(…) under 
Greek leadership tried (…) to take us unaware by attacking our horses (…)” (p. 
109). Since all the horses were lost, King Louis VII and his noblemen were now 
reduced to function as foot soldiers (p. 127).  
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On January 20, 1148, the Franks finally reached Adalia in order to sail to 
Antioch (p. 129). Here the barons and noblemen confronted the king with their 
discontent concerning their material loses and the so far result of the Second 
Crusade compared to the First Crusade saying that;  
 
“We do not want to and cannot depreciate our fathers’ renown, but events went 
more easily for them than they have thus far for us. For when they had passed 
through Constantinople and crossed the Arm, they encountered the Turks 
immediately and entered their lands (…). Instead of the Turks, however, we met 
with the wily Greeks, whom we spared, to our bad luck, as if they were Christians 
(…)” (p. 133). 
 
Here the barons and noblemen explained what went wrong in the Second 
Crusade. They blamed the Greeks for their defeat. Especially seen in the quote, 
where they stated that they spared the Greeks ‘to our bad luck’ (p.133). Also 
Odo blames the Greeks – their emperor in particular – saying that: “(…) how 
will a just judge, either God or man, spare the Greek emperor, who by cunning 
cruelty killed so many Christians in both the German and the Frankish armies?” 
(p. 137). 
 
After five weeks in Adalia, the Franks finally went by way of sea to Antioch; a 
sea faring expedition of three weeks (p. 143). And in 1148 the Franks set off to 
the Frankish kingdom and the crusade came to an end. Odo finishes his account 
by praising his King saying that “His [the King’s] only grief was for the 
misfortune of his subjects, of whom he always took as much care as possible 
(…)” (p. 143) and that: “(…) as a generous prince, a brave king, a lively youth, 
a mature older man, he adapted himself to various situations (…); and by his 
integrity he procured the favor of men, by his piety the favor of God.” (p. 143). 
This is Odo’s final note to Suger. And thus his final remark on the Second 
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Crusade and the role of Louis VII during the crusade. 
Odo; the historian  
Knowing that Odo’s writing was ordered by Abbot Suger of St. 
Denis, we must thus not neglect that he possibly wrote his work according to a 
template structured by the interests of Suger. However, it probably has been in 
the interest of Suger for Odo to stay as neutral as possible and leave the 
interpretations and analysis to Suger himself. Suger had previously written a 
tribute to King Louis VI and he seemed likewise eager to write a tale of the 
deeds of Louis VI’s son, King Louis VII (Esmark and McGuire 1999: 80-81). 
Therefore Odo, although writing about Louis VII, was writing primarily for his 
superior Suger. 
 
St. Denis was the greatest monastery in Frankish Kingdom at that time and had 
close ties to the monarchy. Suger functioned for the most part of his life as a 
very close adviser to the royal court, and it was he who reigned over the 
Frankish Kingdom while Louis VII was away (p. 81). Odo often utters his own 
opinion and interpretations of for example how the Franks looked at the crusade 
arguing that “(...) he [Louis VII] departed, accompanied by the tears and prayers 
of all” (Odo of Deuil 1948: 19). Furthermore he refers to the Greeks as being 
unctuous when they initially addressed Louis VII, and then following turned 
against him (p. 27). 
 
Odo seems to be a manipulative historian; not in the sense that he tells lies to 
make himself and Louis VII look better, but because he is so selective in which 
events he chooses to cover most thoroughly and which to simplify. According 
to Virginia G. Berry, the author of the introduction in the book of Odo, he “(...) 
appears as an active protagonist” (p. xxvi) in his account of the Second Crusade. 
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He is in other words an active participant of his own narration from the crusade.  
 
Religious and political position of Odo 
Being a monk Odo mastered writing and reading Latin and was 
therefore firstly qualified to join the crusaders and write the account of the 
journey. Furthermore Odo acted as field priest – a chaplain – for the king during 
the crusade. For Odo, the cultural and religious differences between the Greeks 
and the crusaders seem to have played a significant part in his causal 
explanations of why the conflict between the two parts evolved so radically.   
 
He often describes the Greeks and the Turks as barbaric in their behaviour and 
does not consider that there might be differences in their cultural background 
that made them act differently. This is e.g. seen, when he expresses great 
distaste of the Greek way of approaching a king, since they were “(...) too 
affectionate because they [the words] were not sprung from affection (...)” (Odo 
of Deuil 1948 p. 27). This is also seen, when Odo refers to the Greek emperor, 
as the ‘idol’; all because of the Greeks way of approaching their emperor (p. 
77). Odo seems rather intolerant of other possible perceptions of life and 
religion. 
 
It is uncertain if Odo had any greater political hidden agendas in mind when he 
wrote his contribution – however if they were present, they did not seem strong 
enough to exceed his personal aspirations of seeking respect from Suger and 
King Louis VII. 
 
“[S]ince I have enjoyed the renowned King Louis’ generous favors and have been 
closely associated with him during the crusade, I am eager to thank him; yet my 
powers are meagre. Let this be the task of St. Denis, out of love for whom the 
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King did these favors, and your own, because he accepted your monk as 
yourself.” (p. 3). 
 
Since Odo was the chaplain of the king, it implies that he attended the royal 
meetings and participated in strategic planning. His knowledge of what 
happened and what was going to happen must thus have been extraordinary. 
From this he has undoubtedly formed a great idea of and a solid foundation for 
interpreting military and strategic events. Odo was the chaplain of Louis VII 
and hence able to have some time alone with Louis VII's to talk about personal 
matters. 
  
The fact that he accompanied Louis VII on the crusade makes Odo’s account of 
the crusade a significant primary source; and also a rather personal source due 
to his relationship with the king. Odo’s account of the crusade was naturally 
influenced by his connection to and position within the Church; his potential 
future to become abbot at St. Denis and thus the successor of Suger (Berry 
1948: xv). The account of Odo is a trustworthy source – seen from one man’s 
point of view – of the Second Crusade. However, one has to bear all the latter 
mentioned pitfalls in mind.   
 
Otto of Freising (1110-1158) 
Being a member of one of the great German princely houses, with a 
father that had been one of the candidates at the royal election of 1125 and 
furthermore was the half brother of the German King Conrad III, Otto of 
Freising definitely was a part of the high class aristocracy of the twelfth century. 
Otto was approximately born in the year 1110. He travelled to Paris as a young 
man in order to study (Midrow 1953: 4). Otto spent a night at the abbey of 
Morimond in Champagne when returning home from Paris in 1133. He made 
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decision of future importance at the abbey as he entered the Cistercian Order 
there (p. 5). He, allegedly, left Champagne in 1137 and returned to Germany 
where he soon after was chosen to become Bishop of Freising, a position he 
held until his death in 1158.  
 
The books 
Otto’s work is dedicated to Frederick Barbarossa, who became 
German emperor after the Second Crusade. His work is named The Deeds of 
Frederick Barbarossa and is divided into four books that are logically 
connected to each other. We have decided to focus on the first book since this is 
the one describing and concerning the Second Crusade. The quotes which Otto 
uses in his book emphasise a consistency of letters and statements of 
contemporary people and demonstrate their importance in relation to the Second 
Crusade. Otto does so when presenting and connecting Bernard of Clairvaux, 
King Louis VII, Pope Eugenius III and indicate how they managed to cooperate 
and create the initial premises that would make the campaign of the Second 
Crusade possible (Otto of Freising 1953: 71).  
 
This approach makes it possible for Otto to provide the reader with a careful 
overview of the course of events and significant figures of the Second Crusade. 
To do so, Otto finds it necessary to cover a vast period of events beginning with 
the emperor Henry IV (1065-1106) and, his encounter with the existing Pope, 
Gregory VII (1073-85), “(…) who then held the pontificate in the city of Rome” 
(p. 28). However he does not do so in chronological order as he happens to 
include other events of interest to him (p. 28).  
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Otto uses a lot of time to reflect upon philosophical matters when describing the 
historical events that took place during the crusade. He likewise seems eager to 
account for the nature, which they pass as well as the cultures they meet. One 
example is presented when Otto is about to describe the German troop’s 
encounter with the Hungarian army as he briefly interrupts himself saying: 
“However, before we speak of this expedition, it seems desirable to say certain 
things by way of preface concerning the geography of the land itself and the 
nature of the people (p. 65).   
 
The Second Crusade 
Otto’s approach when describing the events surrounding the Second 
Crusade can roughly be divided into four sections all reflecting his confusing 
way of describing events that could have been presented in a chronological 
order. Most likely because these events must be presented as secondary as it is 
the deeds of Barbarossa that he must account for. We have nevertheless divided 
the book into four chapters in an attempt to provide some kind of structure 
concerning his accounts surrounding the Second Crusade.     
 
The first section is the description of a Europe and its leaders in conflict and war 
with each other, and how the violence all of a sudden comes to a halt: 
 
“[S]uddenly, by the right hand of the Most High, so great a change was effected 
that all these tempests of wars were lulled to rest. In a short time you might have 
beheld the entire world at peace and innumerable hosts from France and 
Germany, taking the cross and declaring a campaign against the enemies of the 
Cross” (p. 64). 
  
36 
 
This quotation seems to be the initial statement of Otto turning the focus of the 
reader towards an entire Europe setting out for war against the infidels. Otto is 
in other words describing how Western Europe unites under the command of 
the Church when taking the cross. This is the campaign that will be known as 
the Second Crusade.  
The second section describes how German troops encountered the barbaric 
Hungarians in 1146, and how the Germans by sea, in 1147, conquered a number 
of Greek cities and advanced “(…) as far as Corfu, a very strong fortress of 
Greece (p. 69). Otto has in other words chosen to describe the actual beginning 
of the Second Crusade as it was initiated by the German troops. At this point 
Otto provides the reader with a few pieces of information concerning the 
crusade. This information is nevertheless not adequate in order to understand 
the context surrounding the actual events that he describes.  
 
The third section is a reflection and introduction, by Otto, to those people who 
according to him seems to be the masterminds behind the crusade. This includes 
King Louis VII, Bernard of Clairvaux and Pope Eugenius III; “Louis was 
impelled by as secret desire to go to Jerusalem because his brother Philip had 
bound himself to the same vow but had been prevented by death” (p. 70). 
Bernard from the monastery of Clairvaux is summoned by Louis VII, in order 
to give his opinion on the matter, and he soon after sought the council of the 
Pope, Eugenius III.  
 
Otto states: 
 
“And he, pondering upon the example set by his predecessor-namely, the fact that 
Urban, upon an occasion of this sort, had won back into the unity of peace the 
Church across the water and two patriarchal sees (of Antioch and Jerusalem) that 
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had cut themselves off from obedience to the Roman see-gave his assent to the 
wishes of the aforesaid king for extending the observance of the Christian faith. 
He granted to the abbot previously named, who was looked upon by all the 
peoples of France and Germany as a prophet and apostle, the authority to preach 
and to move the hearts of all thereto” (p. 70-71).  
 
Otto has now managed to link the initial actions of the crusade, previously 
described, together with a causal explanation of why it came into existence. He 
has done so by pointing to the desire of Louis VII and how it was warmly 
welcomed by Pope Eugenius III, who happened to have a number of arguments 
concerning the present and the past, in order to bless and legitimise the 
campaign and thus being able to support it. The person employed to serve these 
interests of the Church was, as the quotation reveals, Bernard of Clairvaux. And 
he allegedly managed “(…) to move the hearts of all thereto.” (p. 71).    
 
The fourth and final section is an account of the catastrophic defeat near the 
Adriatic Sea due to unfortunate events when encountering the force of nature (p. 
28), but “[c]onsidering this a divine punishment rather than a natural 
inundation, we were the more dismayed” (p. 81). At this point Otto explains the 
defeat of the German troops, during the Second Crusade, as a consequence of 
unfortunate events and as a divine punishment. This description is, as the 
following quote reveals, an easy way for Otto to neglect the actual events of the 
campaign and at the same time to avoid telling a story that could compromise 
his narrative about the deeds of Frederick Barbarossa:  “But since the outcome 
of that expedition, because of our sins, is known to all, we, who have purposed 
this time to write not a tragedy but a joyous history, leave this to be related by 
others elsewhere” (p. 79). 
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The last pages of the book describe events of relevance to circumstances 
concerning matters of the Church and have no directly relevance to the Second 
Crusade.  
Otto; the historian 
The historical account of Otto is a commissioned work produced on 
the request of the emperor, Frederick Barbarossa. This fact is of course 
important to bear in mind when determining Otto's role and approach as a 
historian. Otto is aware of his task and therefore his limits as a historian, and so 
he leaves it to others to write about tragic events. As Charles Christopher 
Mierow argues, the author of the introduction, it seems likely that the emperor 
have provided some kind of outline for Otto to follow whilst writing the book. 
In relation to this matter Mierow points out how the purposes of those who 
write history are not to create a negative attitude towards the heroic men, but on 
the contrary to stress their bravery and patriotism (p. 24).  
 
This approach does however leave Otto open to the charge of being biased as a 
historian when thinking of his relation to Barbarossa and his position within the 
Church as a Bishop. Otto's position within these two worlds, or, institutions, 
must however be credited as it makes him an important source of information 
when investigating the actual circumstances surrounding the German-French 
relations and their relation to the Papacy.    
 
Religious and political position of Otto 
Otto’s Christian conviction and obligation to the Church must have 
had a radical influence on his accounts concerning the Second Crusade. Otto’s 
situation as both bishop and, furthermore, the half brother of the contemporary 
king, Conrad III, makes him rather complex to determine as a person and 
historian. Otto must have been situated in an awkward position, but also as a 
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bonding figure, in-between two institutions. This reality was, as previously 
mentioned, due to Otto’s position as a member of a royal family. This family 
must certainly have had an interest to increase its German kingdom and thus 
must have been influential on Otto as a person. On the other hand Otto had to 
account for his position as a bishop within the Roman Church and thus honour 
its ‘rightful’ position as an institution serving the interest of God.  
 
 
CHAPTER 5: Analysis of the Motivations 
 
After having read the primary sources of Odo and Otto, respectively, 
we have found three major concepts that hold great importance when 
investigating the motives for crusading. The concepts, under which we have 
chosen to categorize the motivating factors for taking the cross, are as follows: 
honour, religion and politics.  
 
We will investigate these three concepts in relation to the collective and the 
individual motivation for taking the cross. This separated focus on the 
individual and the collective is necessary because the launch of a crusade is 
founded upon different levels of motivation factors, depending on the crusader’s 
position in society. However, the collective understanding and motivation of the 
Second Crusade were influenced by the interests of the Frankish Monarchy, the 
German-Roman Empire and finally the Papacy. These three power centres were 
institutions, which invoked a certain belief for the individual to follow, 
influencing the individual with a set of normalised motivations for crusading. 
This influence complicates the separation of motivations in concern to the 
individual and the collective. Nevertheless, we will bear this in mind when 
making our analysis. This analysis will provide us with a greater understanding 
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of what encouraged the common crusader to set out on an expedition as the 
Second Crusade, but likewise reveals the interest of the collective – with pivotal 
point in the three power centres. Consequently, our investigations and 
interpretations will give us an impression of the mentality, which was prevalent 
for this age. 
 
The relationship between politics and religion 
In the twelfth century the division between state and Church was 
indistinguishable, which both Otto and Odo, directly or indirectly, emphasise. 
The crusades did not only consist of knights and foot-soldiers, but dukes, barons 
and lords did likewise participate in the undertaking of the Second Crusade 
(Odo of Deuil 1948: 67). This reveals a clear understanding of the Second 
Crusade having secular features as well as religious. Religious interests were 
hence combined with secular, and likewise was the structure of power centres. 
The Church had political interest in the execution of a Second Crusade in 
wanting to secure its power over Edessa. By this, it can be argued that the 
political interests were proportional with a religious interest. Another indicator 
of the fusion of religion and politics we find in the simple fact that it was Abbot 
Suger, who was appointed to the task of substituting King Louis VII; hence be 
in charge of the Franks in his absence during the Second Crusade (Esmark and 
McGuire 1999: 81). 
The motives were many; complex and intertwined. Due to the interaction and 
reciprocal relationship that constituted the relation between the secular- and 
ecclesiastical world it is not possible to separate the motives solely into the 
three concepts. Ecclesiastical politics and secular politics were very dependent 
on each other and were both interested in gathering support for the crusade.  
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The Christian justification of war authorized the monarch, Louis VII, to conduct 
territorial protection and open war against the Muslims; all in the name of God. 
Louis VII was granted the chance to advocate the Christian virtues and since the 
majority of the population at this time was Christian, this was a great way to 
create support for crusading, and thus perhaps ensure a successful political 
outcome for the Franks. 
 
The Church as an institution 
An episode emphasised by Odo is when the ‘prophetic inspirations’ 
of the bishop of Langres is used to excuse and encourage the Franks to attack 
the city of Constantinople: “He added further that Constantinople is Christian 
only in name, not in fact, and, whereas for her part she should not prevent others 
from bringing aid to Christians, her emperor had ventured a few years 
previously to attack the prince of Antioch.” (Odo of Deuil 1948: 69). This 
episode displays a reality manifesting how the Franks and the Greeks, despite of 
their beliefs in a common God, struggle to find confidence in one another due to 
cultural differences. To state that the inhabitants of the city only are Christian in 
name and not in fact, illustrates the dispute between the Eastern and the Western 
Church and might also indicate the political interests of the Western Church. 
For the Western Church this becomes an easy way to manifest its worth as the 
only true Church among the Europeans. This is a situation that shows us how 
the interpretation of religion could be used as a bond between some cultures 
while rejecting others; hence this was most likely a mean to legitimise one 
institution and its set of belief over another. 
  
“He knows, and we know, that we are to visit the Holy Sepulcher and, by the 
command of the supreme pontiff, to wipe out our sins with the blood or the 
conversions of the infidels.” (p. 71). This quote helps us to understand the role 
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between the Church and the secular leaders. It does so by revealing how the 
supreme pontiff has set the principles and ethical guidelines for the crusade and 
thus for the crusaders including Louis VII. Such a presentation furthermore 
exemplifies how the Church used its power as a religious institution to promote 
its objectives through the military forces of those who had taken the cross. ‘We 
know and he knows’ refers to the crusaders and to Louis VII. They knew that 
they had to kill or convert the infidels in order to wipe out their own sins during 
the campaign towards Jerusalem, at least according to Odo.  
 
The Church had in other words created a collective image in the minds of the 
individual crusaders of 'us and them'. Such guidelines tightened the feeling of a 
Christian unity and simplified the premises of when to kill an enemy in order to 
reach the Christian objective Jerusalem. But why did the bishop of Langres then 
urge the crusaders to claim Constantinople by force, a Christian city? Pope 
Eugenius III answered this question in his document to Louis VII when 
claiming how a crusade would serve the interests of the Western Church, when 
making it possible for it to extend its observation of the Eastern Church. The 
crusaders might have been in doubt of the ethics of crusading as the Bishop of 
Langres encouraged them to attack a Christian city. As a consequence of this 
the definition of 'friend and foe' became blurred and the premises of killing 
unclear. This is a situation that tells us how the crusaders indeed did reflect on 
their acts during the campaign, and how they feared being judged by God as 
they, when killing Christians, would hazard his mercy and thus their individual 
chances of reaching salvation.  
  
Otto also describes the confusion of the ethics before the crusade. An ethnic 
cleansing was conducted against the Jews in France and Germany. This was 
carried out by the lower levels of the clergy. This clearly went against the 
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papacy's intention of the crusade and did not correspond with these actions. Otto 
describes the monk Ralph who was an initiator of the cleansing that "(...) he 
heedlessly included in his preaching that the Jews whose homes were scattered 
throughout the cities and towns should be slain as foes of the Christian 
religion." (Otto of Freising 1953: 74). The cleansing was stopped by Bernard of 
Clairvaux, but these events show that the Church had difficulties in spreading 
the message correctly to the laymen. 
  
The Church had in other words put itself in an awkward position as its own 
guidelines for religious warfare seemed to complicate its original agenda 
concerning its desire to submit the Eastern Church to its observance. The 
Church and the crusaders seemed to have been dependent on each other during 
the Second Crusade. The Church furthered the objectives of its interests by 
legitimising the looting at the borders of Christendom. The crusaders benefit 
from their right to kill in the name of God and to be granted absolution of their 
sins. They are in other words, and as the following quotation reveals, granted 
the right to pursue their material desires and at the same time promised to reach 
the gates of heaven: “And so, if harbouring ambition does not sully our death, if 
on this journey it is as important to die for the sake of gaining money as it is to 
maintain our vow and our obedience to the supreme pontiff, then wealth is 
welcome; let us expose our self to danger without fear of death.” (Odo of Deuil 
1948: 71) 
 
The Christian brotherhood  
An obvious motive for launching the Second Crusade was the value 
of a Christian brotherhood. The premises and circumstances which influenced 
the individual crusader to take the cross must have been significant and very 
crucial for the Church in order to carry out such an immense campaign. The 
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dedication and moral of the crusaders must have been of great importance for 
the leaders as their soldiers had to suffer from desolation and a constant fear of 
death. Odo, especially, ascribes great importance to the constitution of a so-
called Christian brotherhood. He portrays one of the primary aims for the 
undertaking to be the aid of the Christians in the East.  
 
“[T]he pious bishop of Langres spoke (...) of Rohes, whose ancient name is 
Edessa, and the oppression of the Christians and the arrogance of the heathen (...) 
while at the same time he admonished all that, together with their king, they 
should fight for the King of all in order to succor the Christians” (p. 7).  
 
It is clear that this manifest of a Christian brotherhood, according to Odo, was a 
great ambition when setting out on the Second Crusade. In reality, the 
antagonistic relationship between the Eastern and the Western Church appeared 
to dominate the possibility of ever creating a unity between the two (Odo of 
Deuil 1948: 7). Establishment of such a brotherhood would most likely only 
happen in the case of either the Eastern or the Western Church to win hegemony 
and thus predominate. This indicates to us that a consensus between the Eastern 
and Western Church was most likely hard to attain. The idea of Christian 
expansion had gained a lot of popularity due to the success of the First Crusade. 
People of different rank were driven by different motivating factors and 
interests when crusading. In the source of Otto, a letter from Pope Eugenius III 
to Louis VII shows the papal blessing of the crusade (Otto of Freising 1953: 71-
73). Once again the connection between the secular- and ecclesiastical world 
becomes evident. Pope Eugenius III talks of both the help that, but also how this 
expedition will bring the participants salvation and honour (p.71).  
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The letter can thus be seen as more than just a papal blessing of the crusade. It 
constitutes the drafting of Christians to join the crusade. Eugenius strongly 
urges the Christians to join and unite in the name of Christ (p. 72). He speaks to 
their sense of responsibility as Christians; some kind of a Christian brotherhood 
and obligation to participate is used to appeal to their fear of being judged by 
God (p. 72). The ecclesiastical sphere constitutes a shared mission; namely 
conquering Edessa and defying Islamic interference in the Holy Land (p. 70-
71). Edessa had been re-conquered by the Muslims which had resulted in slain 
and captivated Christians and, furthermore, a hazarding of saintly relics (p. 71). 
Even though many Christians in Europe probably never had set foot in neither 
Edessa, nor Jerusalem, the idea of its demise might have touched many and 
appealed to their brotherly feelings for their fellow Christians. Hence the 
Second Crusade was also based on the wish to come to the rescue of the 
Christians in the East, in order to maintain the control over these holy places.  
 
The killing of infidels, both by Odo and Otto, is ascribed as a positive notion. 
On behalf of Christianity itself the Papacy justified the killing of those who did 
not pledge to the Christian faith. These pagans were perceived as enemies of 
God and therefore worshippers of the devil. Consequently, killing of infidels 
was a necessity for the Western Church, when wishing to expand their religion 
and regain control in the East (Bernard of Clairvaux 1998: 462). Here the 
reciprocal interest of the Church and the Monarchy again becomes evident. The 
effort that Louis VII put into the expansion of Christianity gave him and his 
monarchy support from a wider range of the people. Thus, the more extensive 
Christian expansion, the more political power was in sight for Louis VII. 
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A great number of collective motives, some already accounted for, must have 
influenced the individual crusader to take the cross. The following will focus on 
the personal interests of the individual crusader in advance of the campaign. We 
are aware of the fact that the circumstances concerning the motives of the 
individual crusader, in most cases, seem to relate to those of the collective. This 
connection between the individual and the collective, one that we have 
illustrated previously, makes it difficult to part the two, however, the attempt to 
do so will provide a certain structural approach to our account of motivations. 
 
Religion and the individual  
As portrayed in the chapter of history of mentality, the structure and 
settings of the medieval ages were founded upon Christian beliefs. 
Consequently, Christianity must have played an essential and influential role in 
the everyday life of the individual crusaders. And, religion must therefore have 
been a great motivating factor, as it was implemented in the mindset of those 
who went on the crusade. Crusading was, as argued, a collective desire to 
reclaim the Holy City of Jerusalem and to expand the boarders of Christianity.  
 
The promise put forth by the pope that “…he who has devoutly undertaken so 
holy a journey and finished it or died there shall obtain absolution for all his 
sins of which he has made confessions with broken and contrite heart” (Otto of 
Freising 1953: 73) must have inclined many Christians of faith who were 
striving towards a life of salvation. Christianity with its system of belief must 
have provided the crusaders with a fundamental security in everyday life. The 
conviction that God was protecting them would have been of great importance 
to the crusaders too, in order for them to withstand the pain they suffered during 
the crusade. This reality can be observed when unfortunate events occurred 
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during the crusade and when a causal explanation was needed to explain the 
tragic outcome of the entire Second Crusade. Christianity thus appears to have 
been of a great decisive factor when decisions were made concerning how to 
interpret factual events and it must therefore also be thought of as an influential 
factor when individuals were inclined to make ‘personal decisions’.  
Otto sketches certain political initiatives implemented by the Church in order to 
offer the crusaders some kind of security. This was a security that must have 
served as an accommodating comfort in the minds of the individual crusaders in 
advance of the campaign. The security and protection of the remaining family, 
Otto argues, was a significant condition for the crusaders. Thus the pope 
proclaimed that “[w]e decree that their [the crusaders’] wives and their sons, 
their goods also and their possessions shall remain under the protection of the 
Holy Church...” (p. 72). Furthermore, “(...) we [the papacy] forbid, by apostolic 
authority that any legal procedure be set in motion touching any property within 
their peaceful possession at the time when they accepted the cross, until there is 
sure knowledge concerning their return or their decease” (p. 72). These 
quotations clearly reveal the intervention of the papacy, and following the 
Church, in order to accommodate the needs of the individual crusaders.  
 
It furthermore reveals how welcoming the crusade must have been to the 
papacy, and the Church as an institution, since it was willing to offer such 
favourable compensation to those who would take the cross. Another appealing 
mean to serve as a motivating factor was that the Church promised that all “(...) 
that [were] burdened by debt and have, with pure heart, undertaken so holy a 
journey need not pay the interest past due, and if they themselves or others for 
them have been bound by oath and pledge, by reason of such interest, by 
apostolic authority we absolve them”(p. 73).This absolution from debt must 
have been of major influence to many crusaders when thinking of the social 
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deprived conditions surrounding people in the medieval society. This was 
probably by many looked upon as an opportunity to gain some kind of freedom 
from the tight bonds of a feudal society. This aspect of liberty seems likely to 
have concerned the mindset of the individual crusaders during the campaign.  
 
The fact that the Church had to compensate the crusaders manifests how it too, 
as a religious institution, knew the limits of ideology as the only mean to 
motivate people to take the cross. It thus reveals how a wide spectre of means 
was employed to persuade people to join the campaign and that the prospect of 
material goods was a welcoming thought. During the crusade some of these 
incidents, as accounted for by Odo in the following quotation, describe how 
lootings during the crusade, in addition to these contracts, served as means for 
the crusaders to enrich themselves: 
 
“From the army came people who were battering for necessities, and they were 
joined by men who coveted the supplies of others. One day, therefore, a certain 
Fleming, fit to be scourged and burned in Hell, seeing the great wealth and 
blinded by immoderate greed, cried, “Havo! Havo! Seizing what he wished. And 
by his boldness, as well as by the value of the loot, he incited men like himself to 
crime. And since there were fools on every side (for in money changing there are 
as many idlers as fools), those who had money on hand rushed away in all 
directions” (Odo of Deuil 1948: 75).  
 
This description of Odo tells us a great deal about how some crusaders during 
the campaign would siege the opportunity to enrich themselves if possible.  
Odo, as a representative of the Church, is appalled by what he considers to be 
immoderate greed amongst the crusaders. His comments concerning how the 
Fleming seems fit to burn in Hell, due to his actions, indicate how the Christian 
values constituted a counterweight to the greediness of the common crusader 
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and hence this must have been a construction that, to some degree prevented 
disorder. However, in this case, the Church's assurance of Heaven or Hell does 
not seem to self-discipline the crusaders from looting.  
 
One could therefore claim that the power of the Church over the individual had 
its limits, at least in the turmoil of war. This episode does not portray a crusade 
dominated by the strictest of discipline, and it thus leaves an impression of how 
anarchy, on some occasions, characterised numerous events during the 
campaign due to greed, or simply the need for material gains. These events must 
have undermined the objective aspects of the crusade, as it left moral and ethical 
concerns open to the interpretation of the individual crusaders while scorning 
the authority of their leaders and the desired conducts of the Church. Louis VII 
was soon told about the incident and the offenders were hung “(…) right on the 
spot, within full view of the city” (p. 75). This episode and others help us to 
understand how the desires, or necessities for material wealth, must have 
inclined some of the crusaders to take the cross. Punishment, death, or even the 
prospect of eternal damnation seems to have been insufficient as means to 
discipline all individuals during the campaign.  
 
Nevertheless, the sources reveal how the Church and the secular leaders 
accommodate each other’s needs when seeking to create the adequate social 
premises in order to control the masses of society.  
 
Honour  
Another significant motive for the individual when deciding to set 
out on a crusade is the concept of honour. Otto stresses that a great personal 
motive for Louis VII was to hold his death brothers vow: “While Eugenius was 
pope in Rome, Conrad reigning there and Louis in France, Manuel being 
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emperor in the royal city and Fulk ruling Jerusalem, Louis was impelled by a 
secret desire to go to Jerusalem because his brother Phillip had bound himself 
by the same vow but had been prevented by death”. (Otto of Freising 1953: 70).  
 
Odo and Otto both illustrate this vow in their texts as the only direct motive. 
Others must be interpreted from their sources. Therefore we must take into 
consideration that this holds great influence when launching the Second 
Crusade. However, arguing that neither Odo nor Otto touch further upon the 
oath made by the king’s brother, a hunch that this was not one decisive motive 
of Louis VII is revealed.  
 
Nevertheless, the matter of honour was a great contributor concerning the 
support of the general crusader, which Odo refers to as ”(…) a devout man, 
even though weary and ailing, should hasten to the goal of the undertaking, and 
it befits both to be crowned as martyrs whose souls God takes from such toil to 
Himself” (Odo of Deuil 1948: 131). To participate in the crusade – great respect 
and glory would be assigned to the individual. Additionally, death caused by 
crusading was considered a great honour. To die while performing a sacred task, 
such as the Second Crusade, the greatest sacrifice a man could give was granted 
to God; and thus the greatest objective was presented the dead crusader; namely 
the position as a martyr and thus salvation.  Rejecting the request of the papacy 
to crusade in the name of God was to pass by an opportunity that was the 
foundational strive for all Christians. Consequently, all Christians that declined 
the proposal or backed down and returned home before finishing the vow, were 
excommunicated from the Church (p. 103). As Odo stresses, ”[w]ill they who 
could serve the Lord if preserved, advance to die then and there in vain? 
Certainly they would prefer a glorious death to a base life (…)” (p. 93). A 
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glorious death in respect to God was certainly superior to the alternative of 
opposing the request of the Church.  
 
The honour of vengeance  
Odo describes how more than 30,000 German soldiers, presumably, 
suffered death due to famine on the expedition. He blames this on the Greeks as 
they, according to Odo himself, failed to provide the crusaders with the needed 
goods in order for them to sustain. The German emperor has furthermore been 
wounded and many of his men fallen (…) at the hands of the Turkish bowmen” 
(pp. 95-97) Odo is, in other words, trying to account for what he perceives as a 
conspiracy made between the Greeks and the Turks, in order to oppose the 
invading crusaders. He is describing the defeat of the emperor and “[at] the 
proper time the fall of the Franks will also be recorded, and the twofold grief 
will be unbearable; and both nations will always have something to bewail if the 
sons of these men do not avenge their parents’ death” (p. 99). This description 
of defeat, and claim of future vengeance, informs us about a society with a 
heavy weight of expectations resting upon the shoulders of the predecessors of 
dishonourable men. It is this regaining of honour Odo refers to when presuming 
that the defeated crusaders will be avenged by their sons.  
 
The tradition and phenomena of blood vengeance is thus transferred to a larger 
scale of conduct. And, it is therefore no longer concerned with the dispute 
between two families alone. In this case abstract in the sense that the Church 
and the secular leaders make use of a tradition, as a mean to instruct new 
generations of young men, to avenge their forefather by going to war against 
alien cultures.  We thus witness how social expectations concerning honour 
must have inclined some individuals to take the cross, and how the political 
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interests of secular leaders and that of the Church, as a religious institution, 
benefit from their ability to instruct and further their objectives on behalf of the 
individual crusader.  
 
CHAPTER 6: Introducing the secondary sources 
 
Carl Erdmann 
Carl Erdmann is concerned with two concepts of the crusading 
movement, namely knighthood and holy war (Erdmann 1977: xxxiv). Erdmann 
problematises the connection between these two and puts his emphasis on the 
transformation that Christianity underwent in the eleventh century. Christianity 
sought to use knights as combatants in the crusade justifying the idea of 
crusading from a religious point of view. What Erdmann thus is concerned with 
is an investigation of “(...) how the idea took shape and what transformations it 
[the idea of crusade] underwent” (p. xxxiv).  
 
Along with the beginning of the idea of crusading the mentality of the people 
must also have changed together with the change of the church’s policies (p. 
xv). This transformation and development is also a pivotal matter in the 
interpretations of Erdmann. Erdmann argues that the development needed a 
theoretical justification. The papacy, led by Gregory VII and afterwards his 
successor Urban II, had to justify the cause of a warlike religion. From these 
attempts at justification followed ethical problems, which the papacy had to deal 
with in order for them to pursue the crusading idea (p. 234).      
When embarking on such an extensive quest as the First Crusade and the idea 
that came into being, the Church needed to establish a new concept of 
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Christianity where bearing arms was not a sin. It was necessary to create a new 
ideal of the Christian man, in contrast with an older one, where the warrior by 
definition was a sinner. The mentality of knights and the ecclesiastical world 
needed to change. The schism was immense, namely the one of connecting 
Christian values and warfare. The ability to connect the two was a significant 
precondition for the First Crusade and it probably likewise prepared the way for 
the Second Crusade – this union of spiritual and material power had never been 
seen before to such a degree in medieval Europe.  
 
Erdmann cites Bernard of Constance4, who put emphasis on the connection 
between the religious and secular world and the obligation towards God. “[W]e 
regard it as necessary that all members of the Church, lay and ordained, rise up 
– the former with the material sword, the latter with the spiritual – and set 
themselves as bulwarks before the house of Israel (...)” (p. 240). The idea of 
Israel was probably a symbol that people of different rang were able to relate to 
and thus join a war.    
 
Erdmann seeks to distinguish between three concepts of war; namely ’just war’, 
’holy war’ and ’crusading’. He stresses the importance of understanding the 
differences that underlie these concepts in order to investigate certain motives 
that made the foundation of crusading and to define what constituted the 
mission - and thereby the idea of crusading. We have previously illuminated the 
fusion between state and church and this is also evident when trying to 
distinguish between different versions of war. However, when the basic motives 
and arguments for the conduct of war are exclusively portrayed as profane 
interests of state, ’just war’ is legalised. Erdmann stresses that ”(...) only self-
                                                          
4
 Erdmann does not go into detail about who Bernard of Constance was and neither will we, but it is necessary 
to know that he was one of the men who participated in the theoretical justification of crusading.  
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defence and the recovery of stolen property constitutes just causes for war” (p. 
8). Crusading is thus not to be considered as a just war. “Christian ethic of 
peace (…) was brought into harmony with the existence of war” (p. 8) and thus 
a perception of ‘war guilt’5 entered the crusading idea (p. 8). This was made 
possible because the existing understanding said that it was the heads of both 
state and the military that bore the final responsibility for the sinful actions that 
took place during the crusade (p. 8).  
 
Just war developed into something holy by virtue of God. It was made possible 
now to justify profane war religiously, which Erdmann explains: “As a rule, 
missionary war is essentially a profane war of conquest. Religious 
considerations may well serve to supply it with a theoretical justification, but 
they can never become a driving force for the warriors (…) [for this to happen] 
the killing of a heathen is held to be a deed pleasing to God” (p. 12). A holy war 
is related to religion and justified thereby, but is still to be considered profane in 
its mere existence, ”(…) for when the protagonists themselves bear a sacred 
stamp, all wars become holy by virtue of being the communal action of a sacred 
people”(p. 3). When they, who are waging a war, though profane in its 
foundation, are proclaimed Christians, the war will inevitably be the result of a 
Christian deed – a war waged on the background of a Christian world and its 
perception now combined with military arguments and understandings.  
 
To return to the crusading idea Erdmann therefore argues that the crusades are 
to be understood as holy wars where ”(…) religion itself [provides] the specific 
cause of war, unencumbered by considerations of public welfare, territorial 
defence, national honour, or interests of the state.”(p. 3). This is why we see that 
the call of arms was addressed to the ”Christian knighthood as a body” (p. 3) 
                                                          
5
 This term was presented by St. Augustine. 
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and not to its secular leaders. This means that it is not possible to disassociate 
an otherwise secular basis for warfare from the religious beliefs that constitute 
the mind of the soldiers. Until now it has been argued that it was possible to 
combine Christian religion and the military ethos, but complications arose, 
which will be elaborated below, since the combination was the very crux of the 
theoretical justification that took place during the years when Urban II was 
pope.  
 
The schism did indeed lead to many contradictory points of view, and many 
Christians were reluctant to accept the combination of the Church and military 
forces (p. 5). The challenge was thus to encourage Christian people and thereby 
change their mentalities and religious understandings, because “[t]hey knew 
only profane wars, conducted for the good of the state, and doubted the 
propriety of participating in them. The question early Christianity posed was not 
whether religion was a valid basis for war, but whether it was possible for a 
Christian to fight at all” (p. 5).  
 
Theoretical justification 
Erdmann’s interpretation takes its point of departure in the entire 
process of justifying just causes for holy war. In his considerations he includes a 
variety of personalities who were important for the theoretical development of 
the idea of crusading. In our further presentation of his interpretations we will 
not go into detail with every one of them, even though they seem to have had 
great influence on the foundation of crusading. We intend to introduce few of 
the most crucial statements, which Erdmann finds important for the theoretical 
justification that took place before the First Crusade. 
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It is important to know that many disagreements among Christians took place 
when new concepts of warfare were introduced into the Christian world. The 
Christian ideal and pilgrimage were under heavy pressure during this period, 
because the entire foundation of Christianity was trembling. The Christian ideal 
was changing through the defence of crusading. Many issues were debated; 
such as guilt when killing another person and bearing arms as a Christian – 
topics which previously had been regarded as unholy and criminal actions.  
 
Furthermore there was a debate on the distinction between the individual and 
the collective, namely when a person was allowed to for instance commit 
murder. How would it be possible to legalise these actions in the name of God? 
An idea of defending the homeland (patria) as a collective action began to 
grow. “Whoever, acting not from personal revenge or avarice but as a helper of 
catholic princes, kills a Henrician6 in a public war for the homeland, for 
righteousness, or for the apostolic see (...) does nothing unjust” (p. 234). This 
statement was made by Manegold7 who sought to justify the unity of religion 
and war by making the defence of the Church and homeland a legal action – 
even though it involved revenge over the enemy using the sword.  
 
The problem of argumentation extended as the concept of guilt likewise entered 
the process of justification. A person would only receive salvation if he fought 
for the defence of the Church. An understanding of guilt and sin had always 
been definite parts of Christianity and were not easy to change or dismiss. The 
problem of how to judge the individual warrior was thus difficult to determine, 
but Urban II concluded that “(...) those who kill an excommunicate out of zeal 
for the Church should not be regarded as murderers but should nevertheless be 
                                                          
6
 Considered as a pagan 
7
 Manegold was a supporter of the Gregorian idea of crusading and dealt with the complexity of war and its 
religious justification. (ca. 1085) (Erdmann 1977: 234)  
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reconciled to God by a certain penance” (p. 241). This is merely one step in the 
theoretical justification process and still it was poorly received by many 
theologians as Erdmann reveals in his book (p. 241).  
 
Of course the idea of crusading was clarified during this period and the changes 
that followed were crucial for the further development. The archbishop of 
Canterbury Anselm (d. 1109), who was a great figure in this particular process 
of changing the Christian ideal and the mentality of the people, needs to be 
mentioned briefly as he partly laid the foundation for the idea of crusading and 
the motives behind. He focused on ecclesiastical “(...) coercion of the opponents 
of the pope (...)” (p. 244), and likewise on the penalty that followed from 
opposing Christianity. It was possible to create a hierarchical idea that divided 
people into lower and higher groups. The schism of hierarchy and how to 
pursue – if allowed – the enemy occurred from this but Anselm sought to solve 
it by stating that “(...) to act against the wicked is not really persecution but an 
expression of love” (p. 245).          
 
The theoretical justification was an attempt to combine the Christian religion 
and the military ethos. Through this combination, even though not entirely 
successful, motives for setting out on the crusade were formed and offered to 
the knightly body. The justification process was thus of immense importance 
for the following crusades, because without these quarrels it probably would not 
have been possible to gather the needed support for the Second Crusade.  
     
The Papacy 
As we will see below there was a difference in motivation 
depending on whether one was pope or knight. The spokesman and leading 
58 
 
force of the First Crusade was Pope Urban II, who encouraged and praised the 
idea of crusading. He is a man of importance in the interpretations of Erdmann, 
since he used his arguments in order to interpret the motivations behind the 
crusade. Urban II felt that he was “preordained to bring the idea of crusade to 
fruition” (p. 307). Thus we find the connection of military forces and the 
ecclesiastical elite to be a part of a development within Christianity. Urban II 
had a special interest in the idea of pilgrimage, since he found it to be of “(...) 
practical utility [which he could] transform (…) into an instrument of Christian 
expansion” (p. 316).  
 
According to Erdmann the two predominant war aims of Urban II were 
‘Liberation of the Eastern Church’ and ‘Liberation of Christianity’, respectively 
(p. 330). As witnessed above the Christians were reluctant to connect military 
conquest and religion, which resulted in a need to establish a more popular 
incentive in order to gather support for the crusade. 
 
Urban II claimed that gaining back Jerusalem from the Moslems was his 
primary aim (p. 316). He used the symbolic status, which Jerusalem had due to 
its popularity among Christians. However, as Erdmann argues, it was merely a 
secondary motive. For many centuries pilgrims had travelled to Jerusalem, 
however unarmed, since that was the very core of pilgrimage and thus a 
hindrance for Urban II who desired to combine pilgrimage and conquest. In 
order to solve this schism the council at Clermont8 created a church law in 
which a ‘military objective’ was established (p. 331). This enabled the men of 
the Church to proclaim a solution declaring that “(...) pilgrims might bear arms, 
and engage in warfare en route, without jeopardizing the spiritual benefits of 
                                                          
8
 The City in which a meeting were held before the crusade during Nov. 27th 1095; Urban II gathered laymen 
and clerics where he encouraged Christians in the entire world to support the First Crusade. (Europa 1000-
1300, 1999:234) 
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their pilgrimage” (p. 331). Erdmann distinguishes between Urban II’s true 
motive and his motive that was a mere “recruiting device” (p. 332). The true 
motive and aim of war, namely the liberation of the Eastern Church Erdmann 
refers to as Kriegsziel, and likewise he continues to use Jerusalem as the popular 
objective of the crusade, which he refers to as Marschziel.  
 
Urban II was criticised for hiding his real motive and thus “[t]he deposition 
decree of Worms (1076) opening the contest, accused the pope in general terms 
of breaking the peace and hiding violence under the cloak of religion (...)” (p. 
230). Nevertheless Urban II managed to create an objective that encouraged 
people to undertake this journey. This point becomes evident in Erdmann, who 
thereby puts emphasis on the mentality of knighthood; how its members 
changed from being a ‘military class’ to a class that was able to use its 
profession in a glorious, instead of profane, way. This is illuminated in 
Erdmann’s interpretations (p. 340). “Holy church has reserved knighthood for 
itself (...) [i]f you wish to save your souls, either abandon the profession of arms 
or go boldly forth as Christi milites and hasten to the defence of the Eastern 
Church” (p. 340). In this way the knights were spoken to, in order to encourage 
and influence them. This quotation shows the development of the morale within 
the crusading idea of the knighthood whose members chose to leave the secular 
wars and instead take the cross in the belief that this deed would bring either 
salvation, martyrdom, a place in paradise or a combination of the three (p. 344).      
 
We have now seen that, according to Erdmann, the popular objective of war 
was the idea of taking back Jerusalem. “(...) different elements prepared the 
ground that allowed the general idea of crusade and of war upon the heathen to 
assume the special form of a Jerusalem crusade” (p. 301). But he likewise states 
that the idea of converting of killing heathen was the popular aim of the holy 
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war (p. 286). This was possible because it had now become a legal act to kill a 
heathen in order to protect the Church and its existence.   
 
Jonathan Riley-Smith  
Jonathan Riley-Smith, (1938 - ), is concerned with the role of the 
Church before during and after the First Crusade. He describes an institution, 
which is a product of its time. In other words he stresses the importance of the 
Church as a religious institution seeking to unite people of a common belief. He 
describes how the Church, in order to do so, seeks to legitimise the use of war 
in the name of Christianity. This is something that according to Riley-Smith 
later is manifested during the First Crusade. He describes the leaders of the 
Western Church and how they seem to understand the mindset of its people 
when turning pilgrimage into a crusade. Riley-Smith manages to present a war 
produced by the Church which was based on a set of cultural values like 
religion, politics and honour. Such concerns did not only stir the mindset of the 
aristocracy but also that of the ordinary layman. The crusade then became an 
appealing quest for the secular power holders as it permitted them in alliance 
with the Church to manifest their authority in the turmoil of anarchy.      
 
Riley-Smith is in other words emphasising how religion and ideology, from his 
point of view, serve as the motivating and main driving force behind the 
crusade. The desire for material gain is also described by Riley-Smith and not 
entirely neglected but it serves as a motivation of secondary importance. Riley-
Smith emphasises the expectations of individuals in advance of the crusade as 
he portrays their determination to reach Jerusalem at any cost. Riley-Smith 
focuses on the promises of salvation when undertaking such an important quest 
in the name of God.  
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The role of the Church 
 As mentioned, Riley-Smith describes how the Church in the 
eleventh century seemed to be a product of its time, as some bishops and 
monasteries functioned in the same manner as the secular leaders, who had 
knights to protect them. The need for protection reflects the reality of a Western 
Europe that in 1028 was characterised by disorder due to the lack of governance 
by the French King Louis VI. His weakened position caused the aristocracy and 
magnates to ignore the official position of their king as their leader.   
 
Riley-Smith describes a society in anarchy which lacked authoritarian 
government in order to emphasise the role and position of the Church. We are 
made aware of how the Church, at this point, was seeking to reform itself in 
order to take action and break loose from the violence that it was becoming a 
part of. The Church who at the time was influenced by the idea of reforms in a 
peaceful manner opposed the use of violence but “(…) was prepared to organize 
military actions against peace-breakers” (Riley-Smith, 1993: 3-4). This 
ambivalence reveals how the Church was willing to protect itself as a religious 
institution within a violent society. In other words, the Church was ready to go 
far in order to be able to fulfil its service to God. Riley-Smith describes how the 
reforms resulted in what appears to have been a compromise between the two 
fractions, as fighting was legitimised only in order to protect the Church.    
 
Riley-Smith stresses that the Church as an institution seemed to reorganise itself 
in a manner that, at a later point, made it possible for it to legitimise regular 
warfare in the shape of crusades.  
 
The Ecclesiastical figures 
 The understanding of war in relation to the defence of the Church 
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was open to interpretation and therefore exercised differently by the various 
popes in power. Riley accounts for some of these events as they all seemed to 
lead up to a legitimisation of what later became the First Crusade. One example 
thereof is when “Alexander II (1061-73) granted the first indulgence for war to 
fighters in Spain in 1063 and may well also have given them the right to bear a 
vexillum sancti Petri a banner of St Peter, which was a mark of papal approval 
for a military venture” (Riley-Smith, 1993: 5). 
 
Riley reveals how the Church, prior to the First Crusade, functioned as an 
institution supporting specific wars that served in its own interests. In this case 
the fighters in Spain were given the papal approval in their war against the 
Muslims. Another justification for the First Crusade was related to the Turkish 
expansion in Asia Minor and “(…) the defeat of the Greeks at Manzikert in 
1071 (p. 7). Riley-Smith points out how Gregory VII reacted to the news:  
“In the name of St Peter he twice summoned the fideles sancti Petri and all who 
wished to protect the Christian faith to give their lives to ‘liberate’ their brothers 
in the East” (p. 7). 
 
Riley-Smith stresses how no promises, at this point, were granted to those who 
voluntarily went on the campaign in support of their Christian brothers in the 
East. This makes him focus on how ideology apparently served as the primary 
factor in the appeal made by the Church. When stating this, Riley-Smith 
indicates his awareness of how religious persuasion was extended to 
compensate the crusaders during the First and, as we have seen, in the Second 
Crusades as well. 
 
Riley-Smith manages to highlight the importance of the Papacy and the Church 
as the central institution in relation to the concept of crusading. Another 
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example for Riley-Smith to prove his point concerning the importance of 
religion and ideology is presented in this following chapters describing how the 
tradition of pilgrimage was used in relation to the First Crusade  
 
The importance of pilgrimage  
Relics are by Riley-Smith used to demonstrate how important it was 
for people to worship ‘objects’ that possessed the powers of the saints the relics 
belonged to. The fact that the demand for these artefacts increased during the 
ninth to the thirteenth century and that any altar was expected to be in the 
possession of one, is by Riley-Smith used to point at how people needed 
something concrete to worship. The promise of protection towards those who 
were in their possession is another important aspect. These two features are by 
Riley-Smith used in connection to the tradition of pilgrimage that in the same 
manner is aimed at a specific object with a religious importance attached to it. 
In this case the object becomes a metaphor of the Holy Land. The destination 
was Jerusalem with its monuments and sepulchres signifying the cradle of 
Christianity and the birth and death of Christ (p. 11). Riley-Smith's intention 
with this comparison is to show how the mindset of people is used by the 
Church as it transforms their journey towards something sacred into a religious 
and political war. Riley-Smith is in other words trying to prove how Jerusalem 
as a religious goal was used by the Church to further its agenda. Other goals that 
the Church might have had will be included when Riley-Smith treats the desires 
of Pope Urban II. 
 
The First Crusade 
Riley-Smith highlights the importance of the Pope when stating that 
“the crusade was his personal response to an appeal which had reached him 
from the Greeks eight months before” (p. 13). Urban called for a war of 
64 
 
liberation with two purposes. The first was the freeing of the eastern churches in 
general and the church of Jerusalem in particular from the oppression and 
ravages of the Muslims; the second was the freeing of the city of Jerusalem 
from the servitude into which it had fallen (p. 18).   
These quotes serve as an account to show how Urban uses his papacy to the 
fullest in order to live out his desire to fight back the Muslims, expand the 
boarders of Christianity and conquer the Holy Land (p. 21). He established the 
premises, later adapted by Eugenius, for religious warfare by promising the 
families and properties of the crusaders, would be under the protection of the 
Church during their pilgrimage (p. 22). 
  
Another aspect, important for Pope Urban, was his overall ambition to fight 
back the infidels wherever Christian and Muslim civilisation clashed. This made 
him, according to Riley-Smith, value the “(…) new crusade to the East as part 
of a wider movement of Christian liberation and did not distinguish it from the 
Spanish Reconquest” (p. 20). The tradition of pilgrimage to Jerusalem was now, 
as Riley-Smith puts it, turned into a military campaign. This shows how the 
pope’s control was extended over those who were already on, or preparing, a 
pilgrimage as they already were bound by their vow to go there. Riley-Smith 
stresses how this vow that served as a promise to reach Jerusalem, soon was 
made into a public act and at the same time enforceable by the Church. This was 
a strategic move that served to preserve order and to prevent people from 
returning home due to the new circumstances and hardships surrounding their 
pilgrimage (pp. 22-23). Riley-Smith uses these examples and the following 
quote to point out how the authority of the Church as an institution is 
manifested by Urban as its leading representative and Gods elect on earth. “At 
Clermont Urban tried to limit the types of person taking part. The old, the 
infirm and women were not suitable, although women apparently could go with 
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their husbands and brothers provided that they had permission from the church 
authorities” (p. 24).   
 
This reveals how efficient and extensive the role of the Church became as an 
institution when supporting regular warfare. Furthermore, it reveals how Urban 
successfully managed to position himself as the authority he was, something 
that Riley-Smith exemplifies when using the example of how leaders of the 
crusade in Syria in September 1098 referred to him as “’you who by your 
sermons made us all leave our lands and whatever was in them and ordered us 
to follow Christ by taking up our crosses”’ (pp. 24-25). Jerusalem was liberated 
in July 1099 and Urban II died on 29th July 1099 (p. 24). 
 
 
The small crusades 
Riley-Smith writes about several minor crusades during 1101, where 
he explains some of the motivating factors behind these crusades in the light of 
the First Crusade. He describes how, as a reaction to the many deserters of the 
First Crusade who did not fulfil their vow, the hard-pressed crusaders in the east 
had complained about this to Pope Urban II. Consequently, before his death, 
Urban took steps to make sure that the vows were fulfilled by a threat of 
excommunication. In this connection, Riley-Smith argues that some may have 
taken the cross to erase the dishonour of the family name that originated in a 
relative’s desertion from the First Crusade (p. 127). 
    
Another motivation behind crusading was the fact that there was a trend in 
Frankish society to make extravagant donations to the churches and monasteries 
in order to get forgiveness of sins. Following Riley-Smith, some saw the gifts as 
being insufficient and wanted to go on crusade as a an ultimate sign of sacrifice 
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“wishing to show God more painful satisfaction for his sins, he took the road to 
Jerusalem” (p. 127).  
 
Riley-Smith explains how there could be some reason for supposing that the 
devotion of future crusades was not as deep as the crusaders of the First 
Crusade, as Jerusalem was already liberated and held by Christians, that is, the 
crusade was more a pilgrimage than it was warfare, and also because their 
enterprise had already been proven to be so divinely affected that it could not 
possibly fail. However, Riley-Smith argues that “in general the crusader’s 
motives [of the crusade of 1101] seem to have been just as devotional as those 
of their predecessors” (p. 127). So even though the ‘dogged pertinacity’ of the 
first crusaders led the way for further crusades, there are indications that the 
crusaders of 1101 merely learned from the mistakes of their predecessors and in 
fact had an even greater ecclesiastical contingent, more horses, packs and 
wealth with them on their march to Asia Minor (p. 129).   
 
Following Riley-Smith the astonishing outcome of the First Crusade, which 
made the Christian society truly believe that the crusaders succeeded by the aid 
of God’s divine intervention, was also a major driving force for future crusades. 
The westerners were unaware of the fact that the Turkish princes had been in 
conflict with each other in 1097-8, whereas they, subsequent to the First 
Crusade, had joined in a league against the crusading armies (p. 133). 
Moreover, there was a common understanding of the Turkish army as being 
extremely strong and skilful. So in the light of this, the achievement of the First 
Crusade was seen as a divine miracle.  
 
After the First Crusade, there were three ‘substantial and well-prepared 
crusading armies’ that in the course of 1101 had been independently ruined by 
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the Turks. However this had remarkably little effect on the enthusiasm and 
participation in later crusades. About this Riley-Smith writes:   
 
“The most surprising thing about this humiliating episode was that it had such little effect on 
contemporaries. Nearly all the histories of the First Crusade, with their glowing accounts of 
God’s interventions on behalf of his chosen army were written after the debacle of 1101 (...). 
Nor was recruitment affected: the first quarter of the twelfth century was the most intensive 
period of crusading before 1187” (p. 132). 
 
Riley-Smith explains that instead of realizing that the failure of these extensive 
crusading armies was a result of political reorganization and armament in Asia 
Minor, the propagandists of crusading were able to explain the defeats as a holy 
punishment imposed by God for the sins of the crusaders. This explanation was 
legitimised as it was a further development of a theme also found in the Old 
Testament (p. 133). As the quote also shows, recruitment in future crusades was 
not affected by these forgotten failures of 1101. He describes how thousands of 
men and women, who had not previously considered taking the cross, ‘flocked 
to the banners’ only focusing on the victories and not the failures in the East. 
The point which is stressed here by Riley-Smith it that the failure of the 
crusades of 1101 actually glorified the achievement of the First Crusade 1097-9, 
as it was such a success compared to the following crusade. 
 
The theological refinement  
Riley-Smith also stresses the importance of the written theological 
justification of the First Crusade which was crucial to the legitimisation of 
succeeding crusades. He explains how three Benedictine monks wrote, 
independently of each other, within the decade of the siege of Jerusalem and 
based their histories on the same anonymous eyewitness account from the First 
Crusade. These three were Robert the Monk, Guibert of Nogent and Baldric of 
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Bourgueil, who all had a monastic background stemmed from northern France. 
It is argued that their accounts of the crusade lay the ecclesiastical foundation of 
the perception, interpretation and idea of crusading.   
Riley-Smith describes how the message in the three authors accounts was 
already so similar, despite differences in style and focus, that the ‘French 
monastic circles must have arrived at a common interpretation of the crusade’ 
(p. 139). This is also why the works of these three authors are of such great 
importance, as they give an impression of how the intellectual mindset 
functioned in the years succeeding the invasion of Jerusalem. As it is put; “We 
find an intellectual expression of the semi-popular ideology forged in the 
traumas of the expedition and with them the crusading idea as it had developed 
in the course of the crusade passed back into the province of theologians” (p. 
139). 
 
Furthermore, Riley-Smith makes an account of the themes most prominent in 
the works of the three monks. They all took their starting point in the 
astonishment the crusaders expressed about their success in Jerusalem - they 
describe the crusade as a marvellous event. And by reference to the Old 
Testament, they compare the crusaders with the Jews as God’s elected people. 
This reference also greatly legitimates the actions of the crusaders and puts it in 
a religious context. It is stressed that for the three monks it was unquestionable 
that the victory of the crusaders was due to God’s interventional power. “[T]he 
crusade was a more significant manifestation of divine approval than any 
exploit in history, even than the divinely authorized wars of the Israelites 
described in the Old Testament” (p. 141).   
 
Other important themes also highlighted by the three religious writers was the 
crusade as being the fulfilment of scriptural prophecies found in the Old 
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Testament, the crusaders as being executers of God’s judgment by freeing the 
Holy land from the ‘devils agents’ - the Turks - and also the idea of Jerusalem 
as being a holy relic, rightfully belonging to Christendom. Riley-Smith also 
stresses how it is possible to compare the crusading army as a ‘great monastic 
community on the move’ and how this is crucial to the understanding of the 
picture Robert, Guibert and Baldric wants to paint of the crusade.   
 
“It was natural for monks, under the influence of a reform movement which was 
anyway seeking to impose their values on the world, to see the crusaders as lay 
pilgrims adopting a kind of monastic life (…). Renouncing wives, children and 
earthly possessions they sought voluntary exile for the love of God, adopting 
temporary poverty and chastity” (pp. 150-151). 
 
This point, as Riley-Smith interprets it, is also central to the three monk’s 
religious propaganda for the crusade. They found it amazing that the French 
crusaders were regular lay knights and not religious clergy. They describe a 
changed knighthood going from the barbaric and aggressive to the new 
Christian knights with a divine purpose in life.  
 
As Guibert of Nogent writes: 
 
 “God has instituted in our time holy wars, so that the order of knights (…) who 
have been engaged in slaughtering one another, might find a new way of gaining 
salvation. And so they are not forced to abandon secular affairs completely by 
choosing the monastic life, as used to be the custom, but can attain in some 
measure God’s grace while pursuing their own careers” (p. 149). 
 
As Riley-Smith stresses, the importance here was that it was extraordinary that 
the crusade made an opportunity for the laymen to express their faith and gain 
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salvation and furthermore it was extraordinary that the lay people actually 
responded so heavily to it. Guibert writes how ‘There had been no previous 
hope that these would bear witness of their faith’ (p. 152). 
Another theme emphasized by the three authors and hence Riley-Smith was the 
justification of the crusade in terms of moral theology. Robert, Guibert and 
Baldric write about the expansion of the Christian faith as being an additional 
benefit of crusading and not a justification. Guibert writes about the canon law 
criteria of holy war in which wars become justified when protecting the Church:  
“because nobody has had this right intention and the lust for possessions has 
pervaded the hearts of all, God has instituted in our time Holy wars (…) until 
now you [the knights] have fought unjust wars (…) Now we are proposing that 
you should fight wars which contain the glorious reward of martyrdom of which 
you can gain the title of present and eternal glory” (p. 144). 
 
Riley-Smith concludes that the account of the First Crusade made by Robert, 
Guibert and Baldric of course were idealized and that none of the themes they 
emphasized was new as they had been introduced in the eyewitness account. 
However, he finds them important for the justification of the crusade as ‘they 
gave often crude inchoate ideas a sophisticated and coherent expression, making 
them acceptable to an audience of churchmen’ (p. 152). 
 
 
CHAPTER 7: Discussion 
 
Having carefully read the primary sources and subsequently 
analysed the motivating factors which laid the foundation of the Second 
Crusade, we now have a good understanding of how the sources interpret 
events. In the following chapter we will thus discuss the analyses and 
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interpretations we have reached in the course of the project. Furthermore we 
will relate these understandings to the interpretations of Riley-Smith and 
Erdmann, respectively.  
Our intention is not to proclaim whether or not Riley-Smith and Erdmann are 
correct in their interpretations, but on the contrary to determine if their works 
can be used in concern to the matters of the Second Crusade. As clarified, both 
historians exemplify their ideas within the area of the First Crusade, but do they 
shed any light upon the understanding of crusading in general? Can we use their 
works to gather information about the motives that were prevalent in launching 
the Second Crusade? Or are their investigations limited to the First Crusade and 
fail to explain general motives behind the concept of crusading? Are religious 
and political matters, furthermore, an influence upon the motives of crusading; 
and are the motives, derived from the First and Second Crusade, respectively, 
therefore a consequence of the mentality of the specific period of time? 
 
To discuss these questions, it is firstly a necessity to clarify the circumstances of 
the Church as well as to understand the social structure of this medieval period. 
 
The Church as an institution 
The Church did not have the capability to raise an army of its own. 
It did not lack finances but since the size of the territory of the Church 
geographical was not as vast as its spiritual influence it had to look for others 
who could support their military interests. After the fall of Roman Empire in the 
fifth and sixth century the Church used several secular power holders to carry 
out this support. This task of supporting the Church with a military protection 
shifted several times back and forth from the Carolingians to the German 
Emperor to the Capetian Monarchy. 
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In most cases power was equivalent to military force. And, consequently, 
military force was dependent on sufficient finances to back it up. The Church's 
condition for surviving was founded upon its success in passing on the Christian 
faith from generation to generation. The Church had succeeded to do so and the 
fact that almost every European was a faithful Christian gave immense 
influence and power. 
 
Its influence depended heavily whether the Church succeeded in positioning 
itself as the major religious institution in Europe. The Church was an institution 
with a religious program and the fact that it succeeded to obtain a position as a 
power holder in Europe was crucial in order to carry out its religious program. 
So the first step must have been to grow and nurture the Christian mentality in 
every European mind in order to maintain current position as a power holder.  
When the seeds had been sown a couple of centuries back had to make sure that 
could gather supporters in order to cement their status as a powerful institution. 
And since almost every European was a faithful Christian, the institution of the 
Church stood strong in Europe without possessing a considerable territory. 
Clashes between the Church and secular lords had occurred in the past but as 
the idea of crusading arose in the eleventh century, and especially when the 
Church severed its ties with the German - Roman Empire, its influence grew. 
The sheer impact the Church possessed during these times is shown in its 
capabilities to summon enough inspiration amongst its believers to go on 
crusades far beyond the borders of the Christian world. The fact that the nobility 
and knights went through heaps of financial trouble just in order to embark on 
such a mission and the fact that the crusaders themselves went through so many 
hardships as they did is evidence that the idea and, perhaps more importantly, 
inspiration that the Church has planted in the aristocratic crusaders' heads, must 
have been a cornerstone of the European mindset. 
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The investiture controversy (1075-1122) had sparked independence within the 
Church. It realized that it could take control over ecclesiastical matters without 
interference from secular positions and that it could prove itself just as powerful 
in spiritual matters as the lay authorities. The success of the investiture 
controversy was probably caused by a selection of conditions which were useful 
to the Church in these times; for instance, where the Church lacked a secular 
law it had an ecclesiastical law which all Christians were to follow. An offense 
towards the secular laws could have any number of horrifying consequences 
such as death sentence. However, an offense towards the ecclesiastical law 
could mean excommunication which was one of the worst punishments a 
Christian faithful could endure--explain what it means, being placed outside the 
communion of the Church and thus liable to be the devil's prey on death.  
 
Excommunication was probably the strongest tool the Church had and it did not 
hesitate to use it in the investiture controversy. The German - Roman Emperor 
was excommunicated himself and some of his court with him as well. Another 
condition that was useful to the Church was the rise of the Capetian Dynasty 
which grew in influence during the reign of King Louis VI. It is evident that 
although the Church did not fear the separation from its protector, the German - 
Roman Emperor, it was likely to be strongest when it cooperated with a secular 
lord. So the rise of the Capetian monarchy must have been convenient for the 
Church. This new powerful contender proved to be a good ally for the Church 
in the twelfth century as will be evident in the next paragraph. 
 
Along with its new ally, the Church now seized an opportunity to strengthen its 
position further. By going on a warfare that could be justified by the Church a 
new period began. In a Europe deeply divided by disputes, the Church now 
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showed itself as the knot that tied the different strings together. This role as 
unifier could probably have strengthened the perception of the Church as the 
centre of a new European union. The manifestation of the power, prestige and 
influence of the Church is evident in the sheer number of participants in the 
crusades. The fact that Christians from every part of Europe took part in the 
crusades shows how influential Christian belief was in the European mindset. In 
fact, since it, to some extent at least, managed to unite the Europeans under one 
flag so to speak, it could be claimed that the Church served as the only common 
European institution at the time. 
 
The applicability of Carl Erdmann 
Erdmann reflects on a reorientation within Christianity and the 
crusading movement. The original conception that all warriors were sinners and 
therefore were to be held responsible for their sinful actions needed a new 
interpretation when the crusading movement made its entry. Erdmann’s focus is 
directed towards a definition of war and how a Christian war could be morally 
justified. The Western Church was politically fragile and needed a secular 
segment in order to gain more power and unite the Western and Eastern Church. 
It has become quite clear that the Church was depending on support from both 
the population as well as from the military; thereby meaning the secular world. 
It needed help in order to precede a Christian holy war – especially against 
heathens, which Erdmann weighs as a great motive of the Church. Erdmann 
provides us with a historical account of how wars against pagans always had 
been promoted and regarded as necessary. However, what seems to have been 
the core of the twelfth century’s justification of warfare has been to change the 
Christian ideal completely.     
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Erdmann does not go into detail with individual gains derived from joining a 
crusade. By this we mean that he does not focus on materialistic and political 
motives for the individual. However, he does put some emphasis on the more 
spiritual assurances promised by the Church. Especially, he mentions the fact 
that people were promised salvation if setting out on the crusade. But saying 
this Erdmann is still more interested in the Church’s and Pope Urban II’s 
attitude towards war. And thus he theorises upon the justification of religious 
men’s fights in the East. Erdmann’s interpretations, we consider to be, meta-
physical thoughts as he theorises upon Christian ethics and the morality that 
people questioned when military and Christianity were combined. Not only did 
the Church, as an institution, have to justify its use of weapons and physical 
battles, but the individual crusader must likewise have had doubts, and interior 
spiritual battles, whether or not to join the crusade. This is probably why 
Erdmann focuses so intensely on the entire justification process as it determined 
the Church’s power position over the individual and the collective.   
 
Using Erdmann we are provided with tools to reflect theoretically upon the idea 
of crusading, its origin and the Church’s problem in defining a combination of 
military and religion. The Church’s view of war and violence changed 
dramatically during the crusading movement launched proceeding to the First 
Crusade in the eleventh century. Furthermore Erdmann has, to some extent, 
given us an opportunity to rank, or highlight, different objectives of crusading. 
He focuses on different kinds of objectives as he talks of Kriegsziel and 
Marschsziel. How was it possible to attain support in the Christian world when 
the motives for the Pope seem to have been moving away from religious ones? 
Erdmann deals with this separation and the importance of having a popular 
objective, what he refers to as Marschziel, among the population and among 
figures of the ecclesiastical world.  
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As we discuss in our analysis, one can argue that the secular interests might 
have surpassed the religious ones. It is not certain if Urban II’s desire to liberate 
the Eastern Church and Christianity had political traits, but trying to understand 
Erdmann, this seems to be the reality. Therefore the pope had to formulate an 
objective that would gather, and not divide, the Christian world. This is a 
crucial point in the interpretations of Erdmann and it is likewise possible to 
relate it to the thoughts that we have had concerning the prevailing motivations 
of the Second Crusade. In, especially, the source of Odo one gets the impression 
that the journey to Jerusalem was a common denominator for both the 
individual and the collective. As Erdmann reveals, and which likewise shines 
through in our primary sources, the journey to Jerusalem and the Holy 
Sepulcher were evident motives. We are thus inclined to believe that what 
Erdmann refers to as Marschziel played a significant role when deciding to set 
out on the crusade.       
 
Erdmann manages to discuss the concept of crusading on a more theoretical 
level. Firstly, he strictly divides warfare into different types of wars. Having 
figured out what underlying motives the execution of a war had, Erdmann 
argues that the division was adequate in defining what category the war entered 
into, and consequently its justification. We have previously elaborated upon his 
categories. Furthermore what becomes interesting when discussing the 
interpretations of Erdmann is whether or not this strict division corresponds 
with our own perception of warfare in the middle ages? Erdmann stresses 
religious objectives as the pivotal matter when crusading; motives such as the 
re-conquering of Jerusalem and individual salvation.  
 
If politics, thereby meaning interests and motives of the secular world, are of 
first priority; a holy war, and not a crusade, is in question. This division of 
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ecclesiastical and secular interests when crusading does not correspond with our 
perception of the twelfth century, since we have not found motives between the 
state and Church easy to separate. Through our analysis of the primary sources 
we have reached the conclusion that politics and religion are extensively 
intertwined in regard to both crusading and everyday life of the middle ages. 
Just war, using Erdmann’s definition, is purely profanely founded; no religious 
interest is present. However, many kings, dukes, lords etc. were all parts of a 
Christian community; just like the majority of the population. Every deed of a 
Christian was a deed responsible to God. How is it then possible for Erdmann to 
argue that the concept of crusading which holds no relation whatsoever to God 
and Christianity, is a possibility in a society that is deeply attached to 
Christianity?  
 
Seeing that Erdmann holds great attention to the idea of crusading, and not to 
the actual event, a division between different types of wars seem necessary to 
him. However, we argue that neither secular interests nor religious aspirations 
can be separated that strictly, as he does. The fact that a king, from the secular 
part of society, joined a Christian crusade shows the intertwined relations – and 
probably motives – that were attached to the Second Crusade. This is where 
Erdmann becomes valuable to us because of his thoughts on the concept of 
crusading. Doing this it is possible to transcend his interpretations and theorise 
upon ethical matters in regard to crusading. 
 
The theoretical discussion that Erdmann directs in his book provides us with an 
understanding of the historical conditions and the prevalent mentality that 
existed at the time. Through the notion of historical circumstances we gain a 
perspective of a Europe and a religion, which underwent a divisive change due 
to the combination of religion and military. Erdmann argues that the Christian 
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ideal was radically changed and thus the Christian ethics. In the introduction to 
Erdmann we quote a letter to the knighthood, which precisely shows the change 
of Christian ethics as it urges men to participate in the crusade promising them 
that this will save their souls (p.340). It was now possible for a Christian to bear 
arms and participate in, what used to be, criminal acts.  
 
The historical and social conditions have undeniably constituted the possibility 
to change the mentality of Christian men. This shift within Christianity; and 
thus within the complete structure of the general mindset of the time, one could 
argue to be a step in the direction of a mere construction of identity and 
reflection. Suddenly something that previously had been indisputable became 
discussable. But as Erdmann states it was not without complications that the 
perception of Christianity developed. Several ideas and consequently several 
mentalities existed among each other. They were a result of the new times and a 
desire to go on a crusade. There existed for instance those that accepted the 
reinterpretation of religion versus military, and those who did not; the disputes 
were many, as Erdmann illuminates. The disputes relied upon the theoretical 
justification, which was a necessity in order for the Church to gather support 
and participants. As argues for previously, a Christian mentality needed to 
evolve in order to make a joint front of spiritual ideas and military ethos 
possible. 
 
Whilst thinking about the ethical changes that prevailed in the middle ages and 
theorising upon the concept of crusading – through the interpretations of 
Erdmann. It becomes interesting to see how, and if, we can interpret the Second 
Crusade through his ideas. And see if he can be universally understood?   
 
Neither Otto nor Odo are greatly concerned with justifying the crusade as a 
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lawful religious act. It seems that the need to justify the Church’s enthusiasm 
towards warfare was not present during the Second Crusade. This is a statement 
that we cannot be entirely sure of, but in the light of our primary sources we can 
conclude that the enormous disagreements regarding the Church’s new attitude 
towards war and the following justification process were not present to the same 
extent in the twelfth century. On the contrary both Odo as well as Otto provide 
an impression of great support and passion towards the crusade, which leads us 
to consider the portrayals which Erdmann gives of Christian divisions within 
Christianity as being somewhat contrary to the primary sources of Odo and 
Otto. At least they do not describe controversies of justification in the same 
manner as Erdmann. Stating this, it is important to notion that they do not have 
the same frames of reference and are thus not entirely comparable.  
 
As the title of Erdmann’s book suggests he is concerned with the ‘idea of 
crusading and its origin’ and must therefore stay within this framework. Our 
primary sources are not concerned with how the idea of crusading came into 
existence. But due to Erdmann we now know that there existed many 
controversies and problems of justifying the combination of military and 
Christianity before the First Crusade. Knowing that Odo and Otto do not find it 
necessary to justify the ethics of joining the crusade we can somewhat conclude 
that the First Crusade dealt with very crucial problems for the entire concept of 
crusading, which the people of the Second Crusade did not have to deal with. 
As revealed in our primary sources it is especially the cultural encounters, and 
preparedness of the enemy, which functions as the focal point for the Second 
Crusade. We argue that the mentality of medieval people changed as a result of 
the success Christianity had attained during the First Crusade. Erdmann 
provides us with a greater understanding of medieval mentality and the changes 
it underwent and thus explains why Odo and Otto are not concerned with the 
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justification of the Church’s reorientation towards war and violence. It simply 
did not seem necessary to do so. One could thus argue that the justifications of 
combining religious spirituality and the military ethos laid the ground for the 
Second Crusade.  
 
In regard to the mentality a desire to expand Christianity, secure Christian 
brothers in East and kill heathens in order to defend the homeland and the 
Church started to grow among knights and ecclesiastical figures. They were told 
of a favourable journey, which would bring them salvation. Alternatively, 
Erdmann becomes useful when one wants to investigate how the crusading idea 
and movement were constituted. This is without a doubt relevant when trying to 
understand the Second Crusade in full. Thereby he provides us with a greater 
understanding of the medieval mentality and the change that Christianity 
underwent at the end of the eleventh and the beginning of the twelfth century. 
 
Within the investigations of Erdmann, he invites the modern times to 
comprehend the mentality of the twelfth century; revealing a certain passion and 
idealism from the past.  
Erdmann portrays the dark medieval ages with a new meaning. He discusses a 
reasonable and justified development within Christianity instead of depicting 
medieval Christians as materialistic, fierce and plundering warriors.  
 
Furthermore, this initial division of Christianity – looked upon as a historical 
event of the eleventh century - is of immense importance when discussing 
contemporary historical and religious events. The different mentalities that 
dominate certain historical moments, we argue, influence the political and 
religious decisions. Every historical event has to be seen from its Sitz im Leben 
and therefore it is important to understand the mentality of the time. It is the 
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individual circumstances – yet often influenced by collective events – that 
constitute people’s mentality.  
 Seeing that Erdmann focuses on the concept of crusading he can, to some 
extent, be used in our project. He provides us with a greater sense of the 
controversies and changes that took place during these years of crusading, 
thereby revealing some kind of medieval mentality. However, it seems like he 
consciously neglects a focus on motivational and material factors, which we, in 
or own analysis, have found of great importance in order to understand the 
Second Crusade and its time period.   
 
The applicability of Jonathan Riley-Smith 
First and foremost it is important to stress that Riley-Smith takes his 
point of departure in the First Crusade. This is obviously a hindrance when 
wanting to analyse a different crusade, as there are many elements of his 
interpretation which cannot directly be applied in an analysis of the motives 
behind the Second Crusade. When having said this, we argue that Riley-Smith 
provides a very usable tool for understanding the idea of crusading.  
Riley-Smith builds his interpretations upon various primary sources from the 
First Crusade. Every statement he makes throughout his account is substantiated 
with quotes, references and single phrases from primary sources of the time. 
The reader gets to know the personages and follows the crusaders and the 
people behind them at close. He manages to disseminate a gripping description 
of the turbulent journey and gives a thorough analysis of the sequence of events. 
This provides us with a valuable understanding of the predecessors of the 
crusaders on the Second Crusade. However, the events taking place during the 
First Crusade are of course isolated instances. So the way in which we can use 
Riley-Smith is to determine how the notions of religion, politics and honour 
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have developed in the time period between the First and the Second Crusade. 
 
In our analysis of the Second Crusade, we have found three categories of 
motivations which we argue are crucial aspects of the mentality of the crusaders 
on both the collective and individual level. These three are religious motives, 
political motives and motives of honour behind taking the cross. In a discussion 
of how Riley-Smith can be used to interpret the motives behind the Second 
Crusade, we have to compare the most important elements of his interpretations 
of the First Crusade with these three motivation categories found in our primary 
sources.    
 
We argue that the religious and political motives of Pope Urban II were crucial 
to the establishment of the crusading idea. As head of the Western Church he 
had very clear and ambitious goals for the Christian Church. These goals were 
products of the ecclesiastical reforming mentality of the period. Urban II 
founded the legislative measures needed for legitimising a crusade and hence he 
laid the basis for a Second Crusade as well. He convinced the crusaders that 
they were on a mission for God, introducing the vow of the crusader, the 
wearing of a cross and excommunication as a punishment for deserters. Also the 
promise of forgiveness of sins was introduced by Urban II as compensation and 
entice for taking the cross. In his ‘drafting’ letter Pope Eugenius III repeatedly 
refers to Urban II in order to justify and substantiate his support for a Second 
Crusade: “to those who in religious zeal have decided to undertake so holy and 
necessary a work and task, that forgiveness of sins which our aforesaid 
predecessor, Pope Urban, instituted" (Otto of Freising, 1953:72). 
 
Urban II treated the crusade as an extended pilgrimage, such that the vow of the 
pilgrims and the crusaders were indistinguishable. So as the crusaders were 
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given a pilgrimage status they were temporarily treated as ecclesiastics and 
therefore subjects to the jurisdiction of the Church. In this way the pope, to 
some extent, gained control over the crusaders. A central point in understanding 
the idea of crusading is how Urban II justified the need for crusading by 
reference to liberation. The common idea of just war of that time was that 
violence was justified as a response to injury. This, Urban II interpreted as 
being a war of liberation of Jerusalem.  
 
This combination of Christianity and violence was of course necessary for the 
entire establishment of the crusading idea. All these initiatives put forth by the 
papacy were a mixture of both political and religious motives. They forged the 
semi-popular idea of crusading which evolved, was popularised and legitimised 
until it culminated with the Second Crusade. Riley-Smith also describes how 
the papacy in the First Crusade presented two goals for crusading which were 
the liberation of Jerusalem and liberation of the Eastern Church. Riley-Smith 
suggests that the general crusader responded to the religious goal of Jerusalem 
which held the position of being a great centre of relics for Christianity, and that 
the agenda of Urban II predominantly was to secure the influence of the 
Western Church in the East. It may be argued that Eugenius also predominantly 
was interested in furthering the objectives of the Western Church over the 
Eastern Church. However, in order to gather people on a Second Crusade 
Eugenius stressed a popular goal for the crusaders, which was the preservation 
of the honour of their forefathers and hence the preservation of the relic 
Jerusalem. So as the crusaders wanted to secure Edessa and hence Jerusalem we 
suggest that the Western Church still had political interests in the East. 
 
It is our impression that the power and influence of the Western Church largely 
manifested itself during the early stages of the crusading period, as the success 
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of the Western Church in the East strengthened the sense of community and 
hence the support and power of the Christian Church. In the time of the First 
Crusade, the Church, which represented some authority and security in an 
anarchistic and violent period, experienced an enthusiastic response from lay 
people and an astonishing success in Jerusalem. The crusaders of the First 
Crusade were overwhelmed by the fact that they actually were able to conquer 
Jerusalem, despite the view that the Turkish army was strong and aggressive.  
 
Riley-Smith suggests that the crusaders became convinced of having 
experienced the intervention of God and his power and came to believe that 
they were in fact God’s elected people as were the Jews in the Old Testament. 
This success was very crucial to the period that followed as it greatly influenced 
the power structures, the national feeling of the Franks and cemented the idea of 
crusading. In relation to the national feeling of the Franks, we also see in the 
account of Riley-Smith, how the theological literature of the First Crusade 
strongly elevates a sense of ‘Frankishness’ and the idea of crusading on the 
basis of its great success.  
 
Odo of Deuil also described the Franks in very favourable terms and clearly 
expresses pride of being a Frank. This especially becomes evident in his 
description of other cultures as the Greeks, the Turks and even the Germans are 
described with very negative expressions (see introduction of Odo). This notion 
of the Franks being superior in Europe that seems to have flourished among the 
Franks, developed from the First to the Second Crusade, and may have meant 
that the Capetian monarchy could have a positive outcome of a religiously 
failed crusade.  
 
The Capetian house was a young and fragile monarchy and it can be argued that 
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its participation in the Second Crusade was an important part of its rise. The 
point argued for here, is that the sense of community evolving among the 
Franks due to the crusading period and the fact that Louis VII and his people 
got a chance to show their Flag and their army was a success in itself.   
As mentioned, Riley-Smith explains how the theological refinement of the 
eyewitness accounts of the First Crusade was an important factor in the 
justification and propagation of the idea of crusading. Also, this literature 
explained failures on the crusade as being a divine punishment. This gives us an 
explanation to why Odo repeatedly interprets the defeats and obstacles of the 
Second Crusade as a divine punishment of the crusaders undefined sins. The 
achievements of the first crusaders are highly praised and glorified in this 
literature. On the basis of this immense glorification, we argue that, a crucial 
motivating factor of the Second Crusade was to preserve the great honour 
‘produced’ by the forefathers by the divine accomplishment of the First 
Crusade. This point is also the predominating argument for going on a Second 
Crusade in Pope Eugenius III’s ‘drafting’ letter: 
 
“For it is evident that it will be the greatest proof of nobility and integrity if that 
which the might of the greatest fathers won is mightily defended by you, their 
sons. But should it be otherwise – which God forbid – the valour of the fathers is 
shown to be diminished in their sons. (…) and so to defend the Eastern Church, 
freed (as we have said) from the tyranny by the shedding of so much blood of 
your fathers” (Eugenius letter p. 72). 
 
The point we argue for here is that the First Crusade did not have this obligation 
to preserve an honour of such great proportions as did the second generation 
crusaders. It is likely that the first generation took the cross mainly to get 
salvation for its own actions, whereas the second generation also had to 
consider their forefathers' actions. Riley-Smith also describes some minor 
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crusading armies in 1101, where he explains how many joined these armies in 
order to fulfil a vow taken by a family member unable to do it himself. As we 
have seen, this desire to fulfil broken vows backs up the statement of Otto of 
Freising, who explains Louis VII’s motivation for establishing a Second 
Crusade on the basis of the vow of his deceased brother. 
 
In relation to these vows, Riley-Smith mainly argues that the motivation of the 
crusaders of the First Crusade was ideological and not materialistic; which he 
states on the basis of the great expenses of the preparations and the losses on the 
march. He also suggests that the First Crusade allegedly had costs four or five 
times the annual income of a nobleman, who wished to bring his own army, 
without any certainty of profiting financially from the crusade. “War was an 
expensive occupation and a properly equipped knight, with armour, arms, 
warhorses, packhorses and servants, had to plan for a costly journey” (Riley-
Smith 1993:43).  
 
When considering Riley-Smith argument about the ideological motivation 
behind the First Crusade, we can at any rate observe that in order to pay the 
expenses of the preparations of the Second Crusade, Louis VII raised taxes 
significantly. These heavy taxes were something that caused much unrest in the 
land of the Franks and hence suggests that the costs of Louis VII were immense 
(Berry 1948: 19).  
 
Since both crusades caused massive financial setbacks within the aristocratic 
circles it is likely to believe that the motives for crusaders of both the First and 
the Second Crusade were in fact other than materialistic. Furthermore, if Riley-
Smith’s ideological motives not only encompasses religious feeling, but also 
politics and honour, then his explanations can also apply to the Second Crusade, 
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as these are the motivating factors which we argue are most distinct in the 
primary sources. However, it can be suggested that the second generation 
crusaders could have had a greater materialistic motivation on the individual 
level, as Eugenius III extended the benefits of crusading to include deletion of 
debt, protection of possessions and family and obligatory economic support to 
the Church from ‘their relatives and the lords to whom they are feudatory’ 
instead of the crusaders (Otto of Freising 1953: 73).         
 
We argue that Riley-Smith is of great use to us when wanting to understand the 
time period and the idea of crusading. In the light of the knowledge gained 
when reading Riley-Smith, we get an understanding of the development of the 
mentality and the crusading movement from the First to the Second Crusade. 
However, Riley-Smith cannot always be used directly to interpret the events of 
the Second Crusade.  
 
Introducing the undisputed expert; Jonathan Phillips 
Jonathan Phillips’ The Second Crusade - Extending the Frontiers of 
Christendom is the most recent account of the Second Crusade. Phillips’s 
account is the result of careful research on the twelfth century’s expedition 
towards Edessa and Jerusalem. He spent thirteen years (1994-2007) on 
investigating a vast range of various sources; both primary and secondary. His 
work is thus quite far-reaching and leaves very few loose ends. Therefore, it is 
possible to use Phillips as a support in our analysis of the motivation; to see if 
our interpretations and statements more or less correspond with his. The fact 
that Phillips has investigated many sources in order to comprehend the Second 
Crusade makes him appear to be a trustworthy historian with thorough 
background knowledge. Of course we do not assume that everything Phillips 
says is to be taken as pure truth, but he seems to be the contemporary historian 
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providing us with the best overview of the Second Crusade. 
 
The first chapters of his book are solely concerned with the preparations of the 
crusade – whereas the second half considers the actual events and additionally 
the aftermath. What is of special interest to us, is Phillips’ interpretations of the 
motivations behind the crusade and how he considers many historians’ previous 
investigations of the subject.  
 
Phillips tends to avoid criticising his colleagues and/or sources; he merely uses 
them as support to his own analyses. Historians are mentioned by name, not 
necessarily by their accomplishments within the field. It follows that he then 
only mentions the authors with whose works he is in agreement and thus 
implicitly acknowledges some historians more than others.  
 
Phillips does not introduce completely new or surprising angles and 
perspectives compared to the fields of interest in our analysis. He draws many 
of the same conclusions as we have done. However, he tends to explain causes 
and motives of the crusade differently from us.  
 
The quartet behind the crusade 
According to Phillips, some of the key-figures in the launch of the 
Second Crusade were Abbot Suger of St. Denis, King Louis VII, Abbot Bernard 
of Clairvaux and Pope Eugenius III (p. 126). The succeeding sections provide a 
short analysis of their motives according to Phillips. It seems that Louis VII had 
many reasons to want to launch and complete a crusade. Phillips refers to a 
quote from Odo’s account of the Second Crusade, where he briefly mentions 
that the King appears to have some secret motives: “(...) he [Louis VII] had 
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revealed for the first time (...) the secret in his heart.” (Odo of Deuil 1948: 7) 
This quotation has, according to Phillips, been interpreted differently by various 
historians (p. 64). Some propose that Louis VII felt obligated to go on a crusade 
because he wanted to fulfil a vow his brother was prevented from carrying out, 
due to death. Others believe that it was because Louis VII felt remorse after the 
burning of the church in Vitry.  
 
Thirdly, some historians focus on the fact that Louis VII was rather young when 
he was crowned, and thus needed to gain respect from the elder noblemen, who 
thought him immature (pp. 61-64). It is thus arguable to state that the King had 
many personal motives. Phillips never suggests that Louis VII took the cross 
due to religious beliefs. He does however suggest that the King needed 
absolution of the Church after burning of the church in Vitry in order to mend 
his relationship with his ecclesiastical contemporaries and society – and did 
furthermore not necessarily feel remorse. Moreover, Phillips argues that 
Bernard of Clairvaux convinced Louis VII to do this as a politically strategic 
move to repair the relationship between the king and the ecclesiastical society 
(p. 62). 
 
In the matter of the role of Pope Eugenius III, Phillips argues that one of his 
aims with a crusade was to imitate his predecessor, Pope Urban II from the First 
Crusade (p. 65). It has been discussed whether it was the Pope or the King who 
first proposed the idea of a new crusade. Phillips claims that it is impossible to 
tell for sure. He illustrates this with a quote from a letter of Bernard of 
Clairvaux, which indicates that Louis VII had begun to prepare for the crusade 
“(...)“(...) whole-heartedly under your [Eugenius’] encouragement.” Contrary to 
this, both Odo and Otto placed the initiative with the king (...)” (p. 65). Bernard 
of Clairvaux has often been held responsible for the idea of the Second Crusade 
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(Esmark and McGuire 1999: 240). However, Phillips, as indicated above, 
doubts this and places the full responsibility upon Louis VII and Pope Eugenius 
III. To him, they were the advocates behind the crusade, and in this version 
Bernard functioned as a highly effective tool in order to promote the Second 
Crusade. He gained great support around Europe through his sermons and 
preaching of the crusade.    
 
Abbot Suger of Saint Denis functioned as regent in the absence of Louis VII 
during the Second Crusade. Initially, he was opposed to the idea of a crusade, 
but at the time the crusaders finally set out, he supported the King (Phillips 
2007: 63). Suger was – before appointed temporary regent – “(...) the head of a 
religious house intimately tied to the Capetian dynasty and he had been tutor to 
the young king.” (pp. 117-118) Consequently, he was a man of great importance 
in both the ecclesiastical and the secular society.  
 
The individual aspect within the collective 
There are several factors that took part in motivating the class of 
knights in general. First of all, the news of the imminent threat to Edessa in 
spring 1145 (Esmark and McGuire 1999: 240) might have served as the 
immediate incitement for deciding that it was crucial to embark on a Second 
Crusade. Then, it is important to note that at the time where the crusade was 
about to be launched the great success of the First Crusade was “(...) deeply 
ingrained in the collective memory of the west (...)” (Phillips 2007: 18). Both 
the overall success of the campaign and the personal suffering were 
remembered.  
 
Phillips argues that even though arrangements were made to ensure the 
91 
 
crusaders property back home, the Church did not always succeed in keeping 
these promises. Many of the first crusaders had suffered great losses on a 
personal scale and these sufferings did to some extent create uncertainty about 
the expedition (p. 13).  
 
Nevertheless, he also notes that the generation of historians of the First Crusade 
had been keen on writing tales of the brave men who fought for the safety of 
Christianity and Christendom – and thus the glorious element of being a 
crusader prevailed. The tendency was that a wave of literature and graphic art 
portrayed crusaders as being superheroes and thus romanticised the notion of 
crusading (p. 21). The new generation of knights looked upon the endeavours of 
their predecessors as a “(...) benchmark of honour, valour and nobility (...) to 
measure themselves against” (p. 28). There was an overall desire of the knights 
to create an equivalent legacy. Consequently, focus was on an inherited 
responsibility in the midst of an “(...) age of growing awareness of family 
histories and patrimony.” (p. 54).  
Moreover, young King Louis VII managed to obtain admiration from his 
people, despite his former mishaps, when he took the cross. He was the first 
European king to do so and he therefore served as an example for the knights 
and his status made him into a Christian ideal (p 103). The fact that he as a king 
dared to leave his kingdom behind in the hands of his advisor Suger, showed the 
knights and their families that it likewise could be possible for them.  
 
Additionally, Phillips states that Eugenius’ Quantum praedecessores was “(...) 
the most widely circulated papal document in medieval time to date” (p. 50). 
The themes of the bull relate to exactly the concepts mentioned above. The 
mentality within the culture at that period of time had already dictated a certain 
positive affiliation with the concepts of knightly and family based honour. This 
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means that the publication of the bull was perfectly timed and was well received 
by the public because it did not introduce anything that was particularly new. 
Once the bull was preached by Bernard, the knights, which it was addressed to, 
had already decided to follow in the footsteps of their forefathers or were at 
least predisposed to participate in the Second Crusade (p. 59).   
 
Furthermore, Phillips explicitly states that beneath the collective motives of the 
knights were very personal motivations. In this context, personal gain was a 
tangible prospect for many knights - and opportunities for the expansion of 
Christianity, in terms of acquisitioning new land, were present in both secular 
and ecclesiastical minds. Before the departure of both the First and Second 
Crusade the social situation in the Frankish Kingdom was highly affected by 
poverty and famine, which was a determining motivation for the individual 
crusader and his family (p. 106). Phillips gives several examples of how the 
knights and contributors of the crusade made claims – either material or 
immaterial - in return for their support. Furthermore “(...) only few of the 
crusaders were genuinely motivated by a holy purpose.” (p. 105). For some 
people, taking the cross equalled the opportunity to be free from the shackles of 
fiefdom, some lusted after novelties and for some desire of plundering was a 
predominant factor (p. 105). Others wanted spiritual protection as leverage “(...) 
in return he wanted a candle lit for a year for him and his family” (p. 111).  
 
As it was, there existed different layers of motivations for the crusaders and 
their supporters. It seems as though the spiritual messages conveyed by Bernard 
affected people firmly and precisely, and in a way generated enough enthusiasm 
to get the crusade off the ground. The individual reasons for joining were, 
however, often profane and reflected the individual's situation and needs.  
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The reality of their daily lives was situated within a Christian community, and 
meant that the crusaders, despite their seemingly secular motivations, still 
craved acceptance and blessing from the Papacy and God. Some sort of 
ecclesiastical blessing before waging war seemed reassuring to the crusaders, 
since warfare was not founded on Christian virtues. Therefore, it seems as 
though the crusaders needed the Church as an institution to provide security for 
them, but not necessarily in a spiritual manner. According to Phillips, the 
Church thus appeared as an institution with multiple facets.  
 
The applicability of Jonathan Phillips 
Jonathan Phillips’ main concern in his account of the Second 
Crusade is the causal explanations for the great movement. The motives behind 
were, in terms of both individual and collective perspectives, rather dualistic. 
Most important is the relationship between the ecclesiastical world and lay 
people – seeing that the overall and official incitement for crusading was in 
many cases religious or at least founded in Christian values. Personal motives 
were, nevertheless, highly affected by individual aspirations and gain – the 
crusader would achieve diverse benefits from joining the expedition in addition 
to the promised absolution. 
 
The Church was a powerful institution, and did not solely serve as a religious 
authority. On the contrary it also served as a political, social and cultural 
institution. This is evident in Phillips’ description of the quid pro quo mentality 
of the time, where in several cases certain measures were required on 
precautionary principles by the secular population. Whenever something was 
needed, being anything at all, the Church was addressed. 
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According to Phillips, the conditions for launching a crusade were ideal, when 
Quantum praedecessores was released. After the First Crusade, there was a 
positive development – both concerning social conditions and the economic 
situation. However, this upswing only lasted for a short while and in the years 
prior to the Second Crusade there were a bad harvest and thus famine 
throughout the Frankish Kingdom. Many of the crusaders from the Second 
Crusade were thus hoping that the aftermath of the new crusade would lead to 
an equally rewarding progress and development. What seems very explicit in 
Phillips’ account is the importance of Bernard of Clairvaux. He evidently states 
that he served as a political tool, along with Quantum praedecessores rather 
than as a catalyst for the launch of the crusade. This indicates that the crusade 
and its founders were highly concerned with political strategies in their 
approach in assisting Jerusalem and Edessa.    
 
Midst of it all we seem to find Suger. First of all, he had close connections to 
the expedition of the Second Crusade through his servant Odo of Deuil. 
Secondly his important clergy position as abbot of St. Denis provided him with 
an incomparable insight to the ecclesiastical world. Phillips does not put 
excessive focus on Suger, albeit it is clear that he had the most to gain of all the 
figures in the scheme of the crusade. As Phillips notes, he served as a mentor 
and an advisor to the Capetian monarchy during both the reign of King Louis 
VII and his father Louis VI. In any case, he had had the best opportunities to 
affect and influence the royal court – especially when he served as a substitute 
regent during the Second Crusade. 
 
 
95 
 
Conclusion  
 
 When reading the primary sources of the Second Crusade made by Odo of 
Deuil and Otto Of Freising and furthermore the interpretations of the First 
Crusade made by the two contemporary historians Riley-Smith and Erdmann, 
we have gained a better understanding of the development and dynamics of the 
idea of crusading. Both in regard to the earliest stages in the formation of the 
First Crusade and to the Second Crusade, where the idea of crusading was 
further evolved and legitimised. This understanding has given us the 
opportunity to depict the most prevailing motivation factors behind the Second 
Crusade. We have used history of mentality in order for us to see the motives 
and the two first crusading movements in the light of the historical mindset of 
the period. We argue that the motivation factors mainly can be divided into 
three main categories, that is, religious and political motives and motives of 
honour, on the individual and collective level. Furthermore, when having added 
a third and very thorough historian; Jonathan Phillips, whose focus was indeed 
on the Second Crusade, we found that our own interpretations of the primary 
sources and the interpretations of the secondary sources were challenged. 
 
Phillips stresses politics, honour and religion as being determining motives. In 
our project we argue that the protection of honour, out of respect for the 
forefathers, was a great motivating factor behind the Second Crusade. The first 
crusaders were praised by contemporaries as they experienced the divine 
intervention of God and were God’s elected people. This honour is greatly 
emphasised in the drafting letter of Pope Eugenius III and also often mentioned 
in the account of Odo. In relation to this notion of honour, Phillips also argues 
that the contemporary historians romanticised the bravery of the first crusaders 
and the idea of crusading, which the successors were influenced by and felt they 
96 
 
had to live up to. It can then be argued that the aspiration of preserving the 
honour of the predecessors is prevalent in the Second Crusade.                
 
A key figure in the Second Crusade was King Louis VII. We have now gained 
knowledge concerning him and his deeds through both primary and secondary 
sources. However, there seems to be incongruence in the manner of how we and 
Phillips interpret him, respectively. Our focus has not been on Louis VII per se. 
Firstly, because the accounts of Odo have been somewhat biased and, secondly, 
because neither Erdmann nor Riley-Smith pay him much attention. However, he 
has been quite a focal point in the work of Phillips. He stresses how Louis VII 
motivated many noblemen and laypeople. He served as an example since he 
was the first king to take the cross; willing to leave everything behind and 
participate in the crusade. However, Phillips argues that his religious aspirations 
almost did not exist. This argument is hard to accept seeing that Odo repeatedly 
explains how the Christian belief of Louis VII influenced his decision-making. 
Additionally, Odo presents various quotes where Louis VII refers to God and 
the common Christian faith of the crusaders.    
 
The role of the Church has been a big part of our interpretation regarding the 
idea of crusading and the motivation behind the Second Crusade. Riley-Smith 
explains how the Church took advantage of the anarchic society of the Frankish 
Kingdom in the period of the First Crusade. The Church gathered people, who 
craved security and community and it was willing to defend itself with violence 
if necessary. This notion of just war was developed by Pope Urban II who was 
very important in regard to the foundation of the crusading idea. In relation to 
just war the most crucial point made by Erdmann is the reorganisation of the 
Church such that it could justify the combination of charity and violence. On a 
theoretical level he strongly questions if holy war can be justified at all in regard 
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to Christian ethics.  
Phillips describes the Church during the Second Crusade as being an institution 
with multiple facets. The assignments of the Church were many, as it both 
watched over peoples’ spiritual, cultural and political needs. Phillips argues that 
the Church created an affiliation for the people, which it extended with the 
introduction of a Second Crusade. This affiliation, he argues, greatly motivated 
the individual to join the collective movement of the Second Crusade, but not 
necessarily with a spiritual aspiration. In relation to the role of the Church, our 
interpretation of the primary sources stresses the Church as being of great 
influence as well. In the account of Otto we see how the papacy was able to 
make extensive legislative measures, and at one point Odo even reminded Louis 
VII that he, the king, could be excommunicated if he did not fulfil his Christian 
vow (Odo de deuil, 1948:105). In the light of these sources it can be said that 
the Western Church was an extensive and central institution in the period of the 
Second Crusade. We are of the impression that the Western Church largely 
manifested itself in the early stages of the crusading period, and that the 
crusading movements strengthened the feeling of union and thus also the 
support and the power of the Church. 
 
A part of our categorisation of the motives behind the Second Crusade is the 
political motivation. Erdmann argues that Urban II put forth a ‘popular 
objective’ in the Second Crusade, which was the liberation of Jerusalem, in 
order to gather the crusaders.  This goal, he stresses, was a secondary war aim 
of Urban II, who primarily was concerned with the liberation of the Eastern 
Church and the expansion of Christendom. These two goals for crusading are 
also described by Riley-Smith, who also argues for the same division of 
motivation of the general crusader and the motivation of Urban II. In our 
interpretation of the account of Odo we argue that his primary goal was to 
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secure the Holy Sepulchre. However, we argue that Eugenius III's letter 
presented a popular goal to gather the crusaders, which was the protection of 
honour, which again lay in protecting Jerusalem and hence Edessa. However, as 
is mentioned several times in his letter, we argue that the main interest of 
Eugenius III was to put the Eastern Church under the observation of the 
Western Church.    
 
Phillip attaches very little importance to the religious motivation factors behind 
the Second Crusade as he sees the poverty and famine in the Frankish society as 
being most determining. Both Erdmann and Riley-Smith argue that the religious 
aspirations behind the First Crusade were prevalent for the crusaders. However, 
Riley-Smith suggests in his conclusion that “(...) although the preaching of and 
the devotional practises on the Second Crusade were monastic – which is not 
surprising when one considers the leading role of Cistercians like Pope 
Eugenius III and St. Bernard – crusading was becoming markedly less monastic 
by 1200” (Riley-Smith 1993:155). The ‘although’ in this interpretation suggests 
that Riley-Smith sees the Second Crusade as being less monastic than the First, 
which furthermore suggests that the religious feeling played a smaller part. 
Contrary to this Phillips argues that we see the religious motivation as being the 
most crucial aspiration behind the Second Crusade – seen in the light of the 
accounts of Odo and Otto. Even though Odo and Otto of course are biased as 
ecclesiastic personages, they were actually present on the crusade, and describe 
religious practises and interpretations of events. Furthermore, we interpreted the 
promise of salvation of sins as being a major motivating factor. We see this as a 
decisive indication of the religious motivations in fact being very important to 
many crusaders. We can then suggest that the overall movement of the Second 
Crusade was ideologically based on religious notions and it was put forth as 
such. However, both the ecclesiastical and secular communities were, due to the 
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experiences of the First Crusade, well aware of the potential benefits and 
opportunities that were to gain in the wake of a crusade per se, and therefore 
also of the Second Crusade.  
 
We have now come to the conclusion that the primary sources provide us with a 
great insight into the Second Crusade. With this insight, combined with the 
three interpretations of the historians, we cannot reach any final truth; however, 
we have now been able to make a somewhat complete overview of the motives 
behind the Second Crusade. 
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Dimensions 
 
In our project we have covered the dimensions History and Culture, 
Text and Sign and Science and Philosophy.  
 
We have been concerned with primary sources written by Odo of Deuil and 
Otto of Freising in 1147 and 1153, respectively. Especially the investigation of 
the relations between the motivations of the individual human and the collective 
society has been of great interest to us; how they are dependent on each other, 
and how different collective events are in symbioses with the individuals. This 
investigation is anchored in the cultural settings of Europe in the twelfth century 
and the encounters between them – as derived from our primary sources. 
 
Since the primary sources constitute the foundation of our main analysis they 
allow us to gain an “(…) insight into the conditions in which the text was 
produced (…)” (Study guidelines 2009: 17). Odo of Deuil and Otto of Freising 
have in other words been our guides through the time period of the Second 
Crusade. 
 
Within the scope of our project we have been interested in moral and ethical 
aspects – for instance how punishment and threats could be motivating factors. 
Furthermore, we chose to include a chapter on History of Mentalities, which 
embrace the pivotal question of whether or not it is possible to analyse a 
historical event with the use of interpretations and hypotheses of nowadays 
historians. In our case we chose Carl Erdmann, Jonathan Riley-Smith and 
Jonathan Phillips.  
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Abstract 
 
Our project takes its point of departure within the investigation of 
motivation behind the Second Crusade (1147-49). Through our two primary 
sources, those of Odo of Deuil and Otto of Freising, respectively, we have 
interpreted the motives for crusading to be within the areas of religion, politics 
and honour. We introduce Jonathan Phillips - a Second Crusade historian - to 
validate our analysis. In extension we have implemented the investigations of 
Carl Erdmann and Jonathan Riley-Smith, who both focus upon the First 
Crusade. Our intention is to assess if their interpretations are applicable upon 
the Second Crusade, and thus confirm or disconfirm the (our claim) contention 
that mentality of a given historical time is essential when determining the 
motivation when crusading.  
 
 
Dansk resumé 
 
 Dette projekt omhandler motivationerne for det andet korstog. Da vi kun 
har brugt historiske kilder og ikke har inkluderet forskellige teorier til at besvare 
vores problemformulering, ser vi vores projekt som udelukkende historisk. 
Med vores projekt håber vi at belyse hvilke motiver der var afgørende for 
arkitekterne bag udførelsen af dette korstog. Gennem en analyse af vores to 
primær kilder, skrevet af henholdsvis Odo af Deuil og Otto af Freising, har vi 
fundet ud af, at religion, politik og ære var vigtige emner med hensyn til de 
motiverende faktorer bag korstoget. 
 
For at få en samlet forståelse af de tre begreber, har vi fundet det nyttigt at 
inddrage historikerne, Carl Erdmann og Jonathan Riley-Smiths research og 
fortolkninger indenfor emnet. Begge fokuserer dog på det første korstog. Vi 
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diskuterer anvendelse af de to historikere, og om de kan bruges til at belyse 
tiden omkring det andet korstog og samtidens tankegang. Vi håber, at dette kan 
hjælpe os med at belyse hvilke motiver der lå bag udførelsen af et korstog. I 
diskussionen i projektet, diskuterer vi hvordan Riley-Smith og Erdmanns 
undersøgelser er brugbare når det drejer sig om at bestemme periodens 
mentalitet. Vi belyser hvordan – og om – deres undersøgelser stemmer overens 
med Odo af Deuil og Otto af Freisings beskrivelser af det andet korstog. Vi vil i 
den forbindelse forsøge at tegne et billede af den pågældende periodes 
mentalitet.  
 
Sidst, men ikke mindst, introducerer vi Jonathan Phillips undersøgelser. Som 
historiker fokuserer han på det andet korstog. Vores begrundelse for at inddrage 
Phillips er delvist for at se, om vores analyse af det andet korstog stemmer 
overens med hans og delvist for at se om hans undersøgelser kan kaste nyt lys 
over diskussionen. 
 
 
Norsk Sammendrag 
 
 Dette prosjektet omhandler motivationene for det andre korstoget. Det er 
utelukkende et historisk prosjekt siden vi kun har gjort bruk av historiske 
berettninger og ikke teorier i besvarelsen av vår overordnede problempunkt. 
Vi ønsker med dette prosjektet å undersøke hvilke motiverende tankeganger 
som har vært avgjørende for arkitektene bak dette korstoget for å føre det ut i 
livet. Ved å analysere to primære kilder skrevet av Odo av Deuil og Otto av 
Freising har vi fundet ut av at religion, politikk og ære var viktige begreper for 
perioden vi undersøker. 
 
103 
 
For å etablere viktigheten av disse begrepene tar vi bruk av undersøkelsene av 
Jonathan Riley-Smith og Carl Erdmann som, i sine respektive historiske virker, 
fokuserer på det første korstoget. Vi diskuterer om disse historikerne kan brukes 
for å belyse periodens tankesett og om dette kan avklare hvilke motiver som lå 
bak utførselen av ett korstog. Diskussjonen i prosjektet forklarer hvordan Riley-
Smiths og Erdmanns undersøkelser er brukbare når det dreier sig om å 
bestemme tenkesettet for perioden. Vi belyser hvordan undersøkelsene deres 
korresponderer med Odo av Deuils og Otto av Freisings beskrivelser av det 
andre korstoget som til slutt tegner ett bilde av periodens tankesett. 
 
Til slutt introduserer vi Jonathan Philips' undersøkelser. Som historiker 
fokuserer han på det andre korstoget og han introduseres til prosjektet for delvis 
å avklare om analysen vår korresponderer med Philips' egne undersøkelser, og 
delvis for å avklare om undersøkelsene hans kan kaste nytt lys over 
diskussjonen vår. 
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Appendix 1 
 
This appendix explains how we understand the concepts of politics, religion and 
honour and the way in which they correlate. 
 
Politics, religion and honor. 
 In order to understand the way in which we have interpreted the 
concepts of politics, religion and honor in relation to the Second Crusade it is 
important to know in which way they played a role in the lives of the Europeans 
at the time. The three concepts were intertwined and it is hard to investigate one 
of the terms without the conclusion being influenced by the concepts' relation to 
the other two. Therefore, in order to investigate the three concepts' role as 
motivational factors in the Second Crusade it is important to how they worked 
in relation with each other. 
 
Politics as religious tool 
 The understanding of religion in a collective way must be seen with 
relations to the terms politics and honor. The Church as an institution served as 
a guiding centre for every European Christian that ensured the enforcement of 
the canon law. As an institution the Church was only political in its nature since 
it was responsible of leading the European Christians in accordance with the 
canon law. There is no doubt that the institution was run by deeply religious 
figures but their religious conviction was fulfilled in political agendas on 
several occasions on behalf of the institution itself. 
So the collective was governed religiously by an institution that constituted 
itself in political ways. However, since the way in which politics were used as a 
religious tool influenced the collective, it must also have influenced the 
individual as the collective was the collection of all individuals. 
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Religion as a political measure 
 Politics was not a subject that the bottom layers of the society was 
faced with directly. In order to spread and enforce their political visions the 
power holders could often use religion as a point of departure. Churches were 
the centers from which the Church could locally guide the population. The local 
churches were formed after the local community. This is evident because the 
saints and relics varied from community to community. The power holders did 
not have local centers as close to the common man as the church and thus the 
church could more easily keep him up to date. Therefore, the power holders 
sometimes used religious channels in order to convey their political visions.  
 
Honor  
 Honor played a great part in everyday life especially in the higher 
classes of society. Power was largely a result of money. Honor on the other 
hand was an offspring of respectful deeds. In a perspective concerning the 
collective honor was important because it was a structural part of the society. 
The more honorable a person was the higher he was regarded amongst people. 
Individually, honor could be used by the nobility to gain support from the 
citizens. 
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Appendix 2 
 
Important persons of the Second Crusade 
 
King Louis VII (1120-1180) was crowned King of the Franks in 1137 after the 
death of his father, Louis VI (1081-1137) and ruled until his death in 1180. He 
personally lead the Frankish army on the Second Crusade. The power of the 
Capetian Dynasty was manifested during his reign (Esmark and McGuire, 1999: 
79). 
 
Suger (1085-1151) was the abbot of the monastery of St. Denis which was 
situated just outside of Paris. He is considered to be the architect of the alliance 
between the Capetian Monarchy and the monastery (Esmark and McGuire, 
1999: 80). He served as abbot of St. Denis during the reign of both Louis VI 
and Louis VII, and he served as regent during the Second Crusade in the 
absence of Louis VII. 
 
Bernard of Clairvaux (1090-1153) was a Cistercian monk and the abbot of the 
monastery of Clairvaux, which he founded. He was an eager advocate for the 
Second Crusade (Esmark and McGuire, 1999: 240). 
 
Pope Eugenius III (1145-1153) was the Pope during the Second Crusade. As 
Bernard of Clairvaux, he was also a member of the Cistercian order. As a monk 
he had spent one year in the monastery of Clairvaux while Bernard was abbot. 
He then continued on to become the abbot of the monastery of S. Anastasio alle 
Tre Fontane before he was eventually elected to the Papal office. 
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Conrad III (1093-1152) of Germany lead the German forces on the Second 
Crusade. He was accompanied by his nephew Frederick Barbarossa who was 
elected King of the Germans and Holy Roman Emperor in the wake of the 
Second Crusade. 
 
Odo of Deuil (1110-1162)was a monk at the monastery of St. Denis and was 
sent by Suger to serve King Louis VII as his chaplain on the Second Crusade. 
He is the author of "De profectione Ludovici VII in orientem - The Journey of 
Louis VII to the east". 
 
Otto of Freising (1114-1158) was Bishop of Freising at the time of the Second 
Crusade. He is the author of "The deeds of Frederick Barbarossa - Gesta 
Friderici I imperatoris". He was the half brother of Conrad III and the uncle of 
Frederick Barbarossa (Mierow, 1953, 4). 
 
